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he recent almost world-wide Luther renaissance, 
T ou has again made the Reformer’s teachings 
| matter of popular interest, has also produced 
renewed discussion of his doctrine of biblical inspira- 
tion. Conservatives appeal to him for support of their 
position as well as the neo-orthodox and the neo- 
liberals. 

Since all quote passages from his writings to sub- 
stantiate their claims, it would appear that Luther 
held heterogeneous and conflicting opinions on this 
issue. The resulting confusion justifies the question 
as to what Luther really believed and confessed with 
regard to the doctrine of biblical inspiration. 


LUTHER’S OPPOSITION TO FALSE VIEWS 


Only when we view the objective of Luther in its 
proper perspective can we rightly gauge his attitude 
toward Scripture. But this will lead us also to assign 
to him his rightful place as a true reformer of the 
biblical doctrine of Scripture in general over against 
the erroneous views of his day. As the first of the 
evangelical church reformers, Luther had to blaze a 
new Scripture-oriented trail through a veritable theo- 
logical jungle of errant opinions in which Scripture, 
tradition, reason, mystic intuitions and the like were 
hopelessly jumbled. 

Luther's interest therefore was not attached pri- 
marily to the doctrine of inspiration, as was, for in- 
stance, that of the later Swiss divines. He accentuated, 
above all, what is now commonly known: as the sola 
scriptura, that is, the proper source and norm of the 
Christian faith and life. That exalted position and 
function of Scripture Luther endeavored to establish 
and clarify against the Romanist view of Scripture 
plus church tradition, the humanist view of Scripture 


J. Theodore Mueller, whose earlier years were spent in- 
structing in Lutheran colleges and serving Lutheran churches, 
in 1921 began his long and useful career as Professor of 
Systematic Theology and Exegesis at Concordia Seminary, St. 
Louis. His books include Luther’s Com: mentary on Romans 
and The Lutheran Confessions. Born 1885, he received the 
Th.D. degree from Xenia Theological Seminary in 1927. 
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plus reason and the enthusiast view of Scripture plus 
private revelation. 


THE BIBLE’S AUTHORITY DECISIVE 

To all these varying forms of unequally yoking to- 
gether “what God says” and “what man says,” Luther 
once for all called a halt. Very early in his career 
as an evangelical reformer, he recognized that he could 
not maintain the central Gospel doctrine of Scripture, 
the glad tidings of salvation by grace alone through 
faith in Christ, unless the Bible alone is accepted as 
the decisive authority in religion. 

He knew from both Scripture and experience that 
the sola gratia, or the sola fide, is a message of divine 
revelation, entirely foreign to a false church tradition, 
perverted human reasoning, erroneous mystic specula- 
tion, alleged private revelation and other standards 
which rationalizing theologians of all sorts desired to 
place side-by-side with Scripture as normative for 
doctrine and life. 

Luther rightly maintained that the Christian way 
of salvation by grace through faith in the redemptive 
blood of Christ can come only from God Himself, 
and not from philosophy or any other manifestation 
of human thought. It was thus in the interest of the 
sola gratia that Luther so greatly stressed the sola 
scriptura. It was also for this reason that he incul- 
cated the entire body of Christian truth from the view- 
point of Christ crucified and risen for sinful man’s 
deliverance and justification. Luther's whole theology 
was indeed Christocentric, but this absolute Christo- 
centric orientation did not flow from any speculative 
motif. His evangelical teachings were centered in 
Christ simply because, as he puts it, Christ is the 
beginning, middle and end of Scripture. Over against 
the vainglorious arrogance of perverted human reason 
his theology proved itself triumphantly theocentric. 


PROTEST AGAINST ROME’S POSITION 


To understand properly Luther’s doctrine of biblical 
inspiration, we must keep in mind, moreover, that in 
the interest of the sola scriptura Luther also rejected, 
on the one hand, the false Romanist synthesis of the 
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canonical Scriptures and the Apocrypha and on the 
other, the Romanist equalizing of the New Testament 
Since neither 
Christ nor the apostles quote the Apocrypha of the 


Homologumena and Antilegomena. 
Old Testament and since, moreover, Jewish tradition 
did not accept them as a part of the canon, Luther 
regarded it as an impious undertaking on the part of 
Romanism to place them on the same level with the 
prophetic Scriptures of the Old Testament. 
protest against the Romanist attempt at placing on 


Luther’s 


the same level the Homologumena, that is, the univer- 
sally received books of the New Testament, and the 
Antilegomena, or those that were not unanimously 
Jude, Hebrews and others, 
was not quite as stern as was his repudiation of the 


received, such as James, 
Apocrypha. Nevertheless, he held that since the 
ancient Christian church, which alone was capable of 
, had made this distinction, the 
later (Romanist) church had no authority to abolish 
the established difference. 


deciding this matter 


This conviction largely 
explains Luther's well-known condemnation of the 
Epistle of St. James. 


DEVELOPMENT IN LUTHER’S THOUGHT 


At this point, however, it should be stated in justice to 
Luther that he later somewhat modified his earlier 
opinions on the Antilegomena. Thus his last preface 
to the Epistle of St. James is much more favorable than 
was his first. 

Luther therefore should not be judged merely from 
certain expressions, often quoted without due consid- 
eration of the context, but from his theology as a whole, 
and that especially in its later development. There is 
no doubt that Luther increased in wisdom and stature 
as year by year he occupied himself with the profound 
Gospel content of Scripture. Hence, what the “young 
Luther” said must be compared with what the “mature 
Luther” had to say. 

At the beginning of his work as a reformer, Luther 
had no dependable pattern to go by. Even so helpful 
a guide from the ancient church as St. Augustine 
usually failed him, as he faced doctrinal or exegetical 
problems. Then, too, it should be remembered that 
Luther was an extremely busy man who commonly 
wrote under heavy pressure. At one time he com- 
plained that his manuscript was taken from his desk 
by the printer even before the ink could become dry. 
That accounts largely for what has been called the 
“uncritical character” of his writings. Lastly, it may 
be noted that Luther was lacking in the literary punc- 
tiliousness, or precision that characterized, for example, 
such scholars as Melanchthon and Beza. Luther’s 
writings are like rugged gems, usually unpolished and 
often unfinished in form, but gems, nevertheless. 
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Therefore the student of Luther may occasionally 
find in his theological treatises lapses or even contradic- 
tions, though these do not pertain to essentials, but to 
peripheral or accidental matters and may largely be 
explained by their orientation and emphasis. 

But with regard to the doctrine of biblical inspira- 
tion there is nothing in his works that denies the verbal 
and plenary inspiration of the canonical books of the 
Bible. In Luther's estimation every canonical bibli- 
cal book is God’s Word, no matter whether it teaches 
a Gospel mystery or an intelligible precept and whether 
it pleases perverted human reason or not. 


CHAMPION OF PLENARY INSPIRATION 


While Luther did not use the scholastic terminology 
of the later Lutheran and non-Lutheran dogmaticians 
such as verbal or plenary inspiration, he in substance 
held what these terms signify, though he never taught 
what has been called a “mechanical dictation theory.” 
To him it sufficed that Scripture, given to perishing 
mankind by the merciful God through his divinely 
called prophets and apostles, is God’s own Word and 
therefore efficacious, authoritative, sufficient and _per- 
spicuous. 

To Luther, God's Word, set forth in Scripture, is 
never anything dead, but always something divinely 
alive, effective and powerful to work that which God 
wills, through the Holy Spirit operating in the written 
living Word. Therefore it must be regarded as effica- 
cious and, as a divine message, also authoritative. But 
Scripture as the Word of God is also sufficient to 
quicken the hearts of men and convert them to Christ 
by a living faith, the Law humbling the conceited 
natural heart and the Gospel, the message of divine 
grace in Christ Jesus, as the power of God unto salva- 
tion to everyone that believeth, engendering saving 
faith in Christ. For that very reason Scripture, in all 
its essential parts, is also perspicuous, or clear, though 
obscure portions occur in its prophetic utterances. 

Luther very earnestly urged all students of the Bible 
to turn from such obscure passages and portions, if 
these should perplex them, and study with unabating 
zeal the divine plan of salvation in Christ Jesus, which 
Scripture everywhere sets forth in lucid terms. Luther 
himself never attempted an exposition of the Book of 
Revelation, which he regarded historically as deutero- 
canonical, and doctrinally as inexplicable in its pro 
phetic visions. 


THE CENTRAL INTEREST IS CHRIST 


On the other hand, Luther never wearied of expound- 
ing the fundamen’al Scriptures of sin and grace and 
to accentuate those Bible books that treat Christ, not 
because he regarded the others as non-inspired or less 
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inspired, but because in his opinion Scripture serves 
no other purpose than to make men know, trust, love 
and follow Christ. Beyond that Luther did not de- 
velop the doctrine of biblical inspiration, not merely 
because there was no controversy on this subject, since 
both the Romanists and the Swiss reformers agreed 
with him on the doctrine of inspiration, but because 
he perceived no need of any further scholastic formu- 
lation of the doctrine. Nevertheless, essentially his 
teaching on inspiration is the same as that of the 
later Lutheran and non-Lutheran dogmaticians; for 
Christians who honestly accept what "Scripture wit- 
nesses of itself are bound to reach the conclusion that 
he Bible is the divinely inspired Word of God and 
as such the only legitimate authority of doctrine and 
life, just as it is God's power to convert and sanctify 
sinners, sufficient for man’s salvation and clear in all 
its teachings that pertain to man’s salvation. 

Luther never changed or modified his doctrine of 
biblical inspiration which he had inherited from his 
medieval teachers, namely that Scripture, given by in- 
spiration of the Holy Spirit, is God’s own saving Word. 
Having been made a “Doctor of Sacred Scripture,” on 
October 19, 1512, he, at Wittenberg, eagerly took 
over the prescribed lectures on the Holy Bible, the 

called Lectura in Biblia, which obligated him to 


offer continuous discourses on Scripture. 


WHAT SCRIPTURE SAYS, GOD SAYS 
In spring, 1513, he began to expound the Book of 


Psalms, to which he devoted that entire year. In these 
his first lectures he again and again impressed upon 
the students his conviction that the Scriptures are 
God’s Word, and that therefore such expressions as 
“God speaks” and “Scripture speaks” must be regarded 
as interchangeable. Luther thus says, to quote but 
a few of his many statements on this point: “The 
Scriptures are divine; in them God speaks, and they are 
His Word” CWeimar Ed., III, 41,6; 451,26). In 
1520 Luther published his famous polemic Concern- 
ing the Babylonian Captivity of the Church, in which 
he states that the church has no authority to sct forth 
new divine promises of grace “. . . (but that) God's 
Word stands incomparably high above the church” 
CW. VI561). In 1521, at the Diet of Worms, he 
refused to recant his statements against the Roman 
church, because he “was overcome by the Scriptures” 
and his “conscience was taken captive by the words 
of God” CW. 7,838). According to Luther, Scripture 
is always above the words and wisdom of men, because 
it is God’s own Word. 

That remained Luther’s doctrine of biblical inspira- 
tion till the end of his life. To him the canonical 
Scriptures of the Old and the New Testament were at 


all times the authoritative Word of God and this he 
asserted over and over, almost ad nauseam. In mat 
ters of salvation only Scripture is to be believed, and 
not any pope or church council, for my faith must be 
certain and have a sure foundation in Scripture (W. 
15,195). Whatever is asserted without Scripture or 
without its sure revelation need not be believed (W 

6,508; 10,2,191; 2, 297,279,309,315). The true God 
speaks in Scripture, wherefore we must accept in — 
faith what it says (W. 40.2,593). Whatever Paul says 

the Holy Spirit says; and whatever is contrary to Paul’s S 
word, is contrary also to the Holy Spirit CW. 10.2,139 
f.). The apostles received the Holy Spirit; therefore 
their words are God’s Word (W. 40. 1,173 f.). So, 
then, Scripture is God’s Word and not the word of men 
CW. 5, 184; 8, 597). God is the author of the Gos- 
pel CW. 8,584). The Holy Spirit is the author of 
Genesis (W. 44,532). The Bible is the peculiar 
Scripture of the Holy Spirit CW. 7,638; 46,545; 47, 
133). 


STUDIES OF LUTHER’S DOCTRINE 


Dr. Reinhold Seeberg, from whose Die Lehre Luthers 
(Vol. IV) of his Dogmengeschichte (Leipzig 1933), 
we have quoted these thoughts and words of Luther, 
rightly remarks: “Such quotations (from Luther) could 
easily be multiplied.” That is true, and there are 
many that have performed this task. Luther's doc- 
trine of biblical inspiration has been very adequately 
and convincingly set forth by Dr. M. Reu, in his excel- 
lent book Luther and the Scriptures (1943). It has 
been treated still more comprehensively by Dr. Francis 
Pieper in his three-volume Christian Dogmatics (Eng- 
lish translation, 1950). More briefly the writer of this 
has summed up the matter in his Christian Dogmatics 
(1934). 

A fair and unbiased study of what Luther has writ- 
ten time and again on biblical inspiration should con- 
vince any reader that he always and fully recognized 
the canonical books of the Old and the New Testa- 
ment as the inspired Word of God, from which a 
Christian dare not depart nor to which he dare add 
anything. 

Luther acknowledged no degrees of inspiration. He 
did not look upon some books of Scripture as more 
inspired than other but considered all canonical books 
of the Bible to be equally inspired, though not equally 
important for Christian study so far as the way of 
salvation through faith in Christ is concerned; for first, 
as he says, those writings deserve consideration that 
set forth the fundamentals of sin and grace. 

It is commonly said that Luther took over the doc- 
trine of biblical inspiration from his medieval teachers. 
Rightly understood, that statement may stand. But 
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medieval theology did not develop a peculiar doctrine 


of its own concerning biblical inspiration. It rather 
taught what has always been the belief of the Christian 
church, ever since the time of the church fathers, the 
apostolic fathers and the blessed apostles themselves, 
who in their teaching of biblical inspiration followed 
their divine Master. 


A SACRED TRADITION 


To Christ, the entire Old Testament canon was the 
inspired Word of God, which he quoted authorita- 
tively as the divine Word, and that not merely ac- 
cording to its general scope, but according to its par- 
ticular passages or statements. To establish monogamy 
as the divinely instituted form of marriage over against 
his opponents, he quoted Genesis 1:27 (Matt. 19:4). 
To repulse the temptations of Satan he quoted dis- 
tinctive Scripture passages against him from the Old 
Testament (Matt. 4:1-11). To our blessed Lord, the 
Old Testament passages were the authoritative divine 
Word, and in that sense they were understood also 
by his adversaries, Satan no less than the Pharisees 
and Sadducees. 

This was the practice also of St. Paul, who as a 
called apostle of Jesus Christ did not only proclaim 
in divinely inspired words the divine truths revealed 
to him (I Cor. 2:12,13) and wrote by divine inspira- 
tion the “commandments of the Lord” (I Cor. 14:37) 
but also, in support of his apostolic teachings, quoted 
Old Testament passages as, for instance, Habbakuk 
2:4 (Rom. 1:17). 

That was done also by the other apostles, so that 
from the days of Christ and his apostles up to the 
time of crass rationalism the canonical Scriptures of 
the prophets and apostles were unanimously regarded 


in Christendom as the divinely inspired Word of God. 


HIGH VIEW THE PREVALENT ONE 


This fact was incontestably affirmed some years ago 
by the learned German theologian, Dr. H. Echternach, 
in a treatise on biblical inspiration entitled The Lu- 
theran Doctrine of the Autopistia of Holy Scripture, 
which he delivered before a convention of Lutheran 
pastors and professors at Berlin Spandau in 1951. He 
wrote inter alia: “The infallibility of Scripture was 
the consensus of the church, irrespective of denomi- 
national lines, until long after 1700 A.D.” Again: “Lu- 
theran theology . . . refused to surrender the doctrine 
of inspiration also for another reason. It was aware of 
the heinousness of false doctrine, something the mod- 
erns have lost... . The 17th century still knew some- 
thing of ‘being constrained by the truth’ and of the 
moral implications of religious knowledge. It there- 
fore recognized that both in the secular and in the 
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ecclesiastical realm every error is blasphemy and soul- 
murder” (cf. Concordia Theological Monthly, April, 
1952; pp. 241 ff.). 


ACCEPTANCE OF THE BIBLICAL WITNESS 


Luther took the Bible seriously. When, for example, 
it declares: “All Scripture is given by inspiration of 
God” (2 Tim. 3:16), or: “Holy men of God spake as 
they were moved by the Holy Ghost” (2 Tim. 3:14), 
he accepted these statements as the inspired Word of 
God from which neither he nor any other person had 
the right to deviate. 

Modern liberalism gave up this doctrine of biblical 
inspiration and with that fatal surrender also the ob- 
jective Christian truth of Scripture, which Luther 
valued so highly. It lapsed into a deadly subjectivism 
tantamount to religious agnosticism; indeed, that tol- 
erating human error and repudiating as false the Gos- 
pel of Christ's free and full salvation as taught in 
Scripture. 

But this agnostic subjectivism is not only subversive 
of all positive supernatural truth; it is also unfair to 
Scripture which approaches man as a divine Book, 
authoritatively demanding, as God’s own Word, both 
faith and obedience. If this divine Book, the glory 
of the Christian world, with its Spirit-inspired message 
of salvation, is not given a chance to sanctify sinners 
and transform our perishing civilization by its preserv- 
ing moral precepts, the light of Christ will fail our 
western peoples as darkness once fell upon rebellious 
Israel when it declined to listen to the warning of the 
prophet: “To the law and testimony; if they speak not 
according to this word, it is because there is no light in 
them” (Isa. 8:20). 

Luther predicted that very thing to his own gen- 
eration and people. Those who know history know 
what has happened. There is much that his pro- 
phetic voice may tell our own age on how to regard 
and treat the inspired Scriptures of God. END 


WE QUOTE: 


DANIEL A. POLING 

Editor, Christian Herald 
Always the high purpose, the veritable passion of the 
Reformers, was to know God through Jesus Christ; to 
open and release the Bible as the Word of God; to 
bring men, as individuals, to redemption, and to save 
the whole world, its institutions and its peoples from 
sin—sin corporate and personal. Always the message 
of the Reformation was, and always it must be, just 
this: Jesus Christ, Who is Very God of Very God, the 
one and only sufficient Saviour.—From a Reformation 

Day sermon November 4 in Jacksonville, Florida. 
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he stroke suffered recently by Emil Brunner as 

he returned to his native Switzerland after two 
brief but strenuous years of teaching in Japan cannot 
How 
much, in God's providence, he may yet have to say 
to us we cannot know; but though there be little more, 
the bequest of his pen to our generation will challenge 


but leave one with a sense of regret and loss. 


every serious theological mind for years to come. In 
this limited article we assay a large task, namely, to 
Brunner himself once 


“The fate of the Bible is 


discuss his view of Scripture. 
remarked, epigrammatically, 
the fate of Christianity.” Because this is true, it may 
said that the fate of the Bible 
theology is the fate of his theology. 


also be in Brunner’s 


ACCEPTANCE OF CRITICAL VIEWS 

Let us begin by observing (what is well known) that 
Brunner accepts many results of the so-called higher 
criticism of the Bible. 
ratives, 


That the creation and fall nar- 
in fact the pre-Abrahamic history in general, 
are a late priestly production; that when all is said and 
done, the Wellhausian order of “prophets then law” 

has remained victorious; that the latter half of Isaiah 
is postexilic; that the Lukan account of a census and 
the Matthaean story of the Magi are legendary; that 
the resurrection narratives are conflicting; that John is 
not a historical source; and that the Pastorals are late— 
all this is for Brunner the common property of educated 
minds, 


just as much as Copernican stronomy and 


Newtonian physics. The Bible “is full of errors, con- 


tradictions, 


erroneous opinions concerning human, 


natural, historical situations. It contains many con 
tradictions in the report about Jesus’ life; it is over- 
grown with legendary material even in the New Testa 
ment’ (Religionsphilosophie, pp. 77 f.). Hence the 
orthodox view of the Scripture, which conceives the 


Paul K. Jewett spent a year abroad in graduate studies under 
Emil Brunner on a scholarship from Harvard Divinity School, 
where he received the Ph.D degree. His book on Brunner’s 
Concept of Revelation was along the lines of his doctoral 
dissertation. Jewett is now Professor of Systematic Theology 
at Fuller Theological Seminary. 


Emil Brunner and the Bib 


PAUL K. JEWETT 


Bible as a book of infallible, self-consistent propositions, 
is impossible for anyone who knows anything. 

It is probably true that Brunner’s liberal theological 
background, especially in the early years, served to 
underscore this phase of the problem in his thinking 
beyond due proportions. But every serious student of 
the literature knows that biblical criticism has raised 
questions that cannot be exorcised by the simple denial 
of their existence. Hence, though Brunner’s conces- 
sions to criticism seem to many of us intolerably cordial, 
our position is such that we are constrained to read 
on. If Brunner is convinced that we can no longer 
regard the Bible as an infallible norm of faith and prac- 
tice—and he is—what place does he give it in our pres- 
ent-day thought about God and His self-disclosure to 
man? 


REVELATION VERSUS DOCTRINE 


To answer this question we must pause a moment 
on the larger subject of revelation. Revelation, for 
Brunner, is God’s breaking into time in the person 
Jesus is himself the Word. “Rev- 


elation is Jesus Christ himself, not a 


of Jesus Christ. 
doctrine about 
Jesus Christ” (Die christliche Lehre von Gott, p: 63> 
This revelation is completed in the response of faith 
on the part of the individual as he is confronted by 
God in Christ. The proper “echo” of the divine Word 


] 


in the human heart is revelation consummated. It is 


“personal correspondence.” Thus the truth of revela- 
tion moves in a different sphere from that of reason. 
It is “thou-truth” (Du-Wahrheit), not “it-truth” (Es 
Wahrheit). There is, Brunner says, an 


which separates “the human word and God's 


“abyss” 
Word, 
and divine-spiritual understanding” 
Offenbarung und Vernunft, p. 415). 
then moves in the realm of personal encounter, of 
“Verily thou art the Christ, 
the living God!” 
Christ must arise out of such a personal encounter of 
him. The rise of “it-truth” from “thou-truth,” or, to 
speak theologically, the rise of doctrine, such as we 
have in the Bible, from revelation occurred when the 


human-rational 
Revelation 
confession. the Son of 


Every genuine testimony about 
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Apostles turned from the God who addressed them to 
the men whom they addressed. 


(he first prerequisite, therefore, tor the rise of 
the witness of doctrine, is the stepping out of the 
thou relationship to God, a turning of the face, as it 
were, away from God and toward the world. In 
doctrine man speaks no more in the thou-form to God, 
as in the original confession of faith—but he speaks 
now in the it-form about God. Doctrine is no more 
the spontaneous personal answer of prayer to God's 
word, but even in its simplest form already, reflective 
Xen about God. Stepping out of the dimension 

personal meeting into the impersonal realm of 
so is the presupposition of all doctrine. God 
is now no more the one who speaks, but the one 
who is spoken about; no more is God the one who 
is addressed, but a man or a plurality of men [Die 


christliche Lehre von Gott, p- 44], 


ON THE RIM OF REVELATION 
Now the Bible, 


tion of this faith-confessing, faith-creating testimony 


according to Brunner, is the fixa- 


of the Apostles. This viva vox of the Apostles stands 
in closer relationship to the Word of God than does 
the Bible, but the Scriptural fixation of this living 
testimony, which was necessary to preserve it from 
being completely altered and thereby lost in the mov- 
ing stream of historical tradition, participates in the 
authority of that revelation. It is, so to speak, the rim, 
the border of that unique revelational event of which 
it bears record. It is this participation in the once-for- 
all character of revelation as a unique historical event 
which gives the written documents superiority over the 
subsequent oral i and which grounds the idea 
of a canon. Ve have the word of revelation as 
something unique and finished, therefore, as canon” 
Der Protestantismus der Gegenwart, p. 254). The 
once-for-all spoken word of revelation meets us as a 
Perfectum praeteritum in the Scripture, which is 
therefore the norm of revealed truth. 


WORDS ABOUT THE WORD 

Strictly speaking, then, the Bible is not the Word of 
God in the unqualified sense of Orthodoxy, but rather 
a word about the Word, a record of the Apostolic 
witness to the Word, which participates in the au- 
that witness. himself the 


thority of Since Jesus 


Word, it is idolatry to regard the Bible as the Word 
When all is said and 
done, however it may differ from other human for- 
mulations of revealed truth, the Bible cannot be the 
ground of Christian faith, but only its means. I do 
not believe that Jesus is the Christ because I believe 
The order is exactly the reverse in Brun- 


of God in the orthodox sense. 


the Bible. 


—_——_ 


ner’s way of thinking. “Because I believe in Christ, 
I believe the Scripture” (Offenbarung und Vernunft, 
p. 166). Nor does it help any to say that I believe 
Jesus is the Christ because an Apostle says so. It js 
all the same. Were not the Apostles men? Could 
thev not err? Indeed they could and they did. Their 
testimony, as we have it preserved in Scripture, is, to 
be sure, “inspired by the Spirit of God, but it is at 
the same time a human word, and therefore laden with 
the frailty and incompleteness of all that is human” 
(Die christliche Lehre von Gott, p. 40). However, 
true faith is not shaken by this fact, but, recognizing 
that revelation is broken in the human mediun, it 
reaches beyond the contradictory perspectives of the 
Scriptures to that One to whom they all point, Jesus. 


THE TEMPORARY AND PERMANENT 


Hence, Brunner declares, it is our task to distinguish 
between that which is binding and valid and that 
which is temporal and human in the Bible. Only 
we must not fall into the error of liberalism by failing 
to perceive that our norm and criterion in fulfilling 
this task can be no other than the Scripture itself. 
“Only by means of the doctrine of the Apostles can 
the apostolic doctrine be criticized.” This apparently 
circular reasoning is really so only for “a legal-orthodox 
mentality” (Die christliche Lehre von Gott, p- 55). 
Though the astronomic-cosmological, the geographical, 
ethnographical and historical pronouncements of the 
Bible are not, as such, binding upon us, yet this does 
not mean, as the liberals assume, that we may lop off 
Genesis 1 through 12 and go about our business. No 
portion of the Bible is more laden with revelation 
than the lapidary opening chapters of the Genesis nar- 
rative. We do not receive revelation save through 
the whole Bible, by which Brunner means not simply 
all portions of the Bible, but all the content of all 
the Bible, including its antique cosmology and early 
The world view of the writers of Scrip- 
ture is the alphabet in which the witness of revelation 
Only we should not confuse the alphabet 
with the witness itself. We must differentiate between 
Hence 
Brunner can say that we are bound even to the very 
words of Scripture, for the words of the Bible are not 
only signs of the thing, but the thing itself. “We 


chronology. 
was given. 


them even though we cannot sever them. 


have no power in any sense or respect over the words 
of Scripture, not even then when the need of the 
church may lie close to requiring such” (Natur und 


Gnade, zweite Auflage, Vorwort). 


NOT A FINAL NORM 


Yet along with such commitments, we find Brunner 
categorically affirming that even in matters of doctrine, 
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not to mention science, the Bible is not a final norm. 
To put the matter pointedly in Brunner’s own words: 
“However, the norm of Scripture understood even in 
the sense of a norm of doctrine, is no absolute, but 
only a conditional one, conditioned by that which at 
the same time grounds it; namely, the revelation, Jesus 
Christ Himself” (Die christliche Lehre von Gott, p. 
57). The Word of God can never be identified with 
the words of the Bible. A final recourse to a passage 
of Scripture is therefore an impossibility. Christian 
doctrine remains always, and in every case, a venture 
of faith (ibid., p. 58). How, then, do I know that the 
Christ to whom the Scripture testifies is indeed the 
Word of God? Brunner’s reply is that there is no 
revelation in itself. Revelation is address and _re- 
sponse, “personal correspondence.” I believe. in Christ 
for the same reason Peter did, whose eyes were opened 
to the truth by a special act of God’s Spirit. To be 
sure, this testimony of the Spirit is only by means 
of the apostolic witness as preserved in Scripture. 
But God’s Word is double; the happened-Word be- 
comes the happening-Word in the moment in which 
God seals it to me as His Word. The Bible, in other 
words, becomes the Word of God to me in the moment 
of revelation when I become contemporaneous with 
Christ. In a single act of revelation there is created 
in me faith in the Christ and faith in the Scripture 
which testifies to him. The relativism attaching to 
the merely historical, which makes impossible final 
recourse to the Scripture as such, is overcome in the 
act of faith, whereby the historical becomes “an other 
than the historical . . . an organ of the revelation of 
the eternal God . . . The historical has become the 
eternal Word of God” (Die christliche Lehre von 
Schopfung und Erlosung, p. 307). 


DIFFICULTIES FACING BRUNNER 


This in brief is Brunner’s attempted synthesis of the 
liberal-orthodox antithesis. Thus he would escape 
on the one hand the dilemma of the liberal, from whose 
fingers both tables of the Law have slipped, without 
committing himself to what he regards as a wooden 
Orthodoxy. There can be little doubt that he has 
achieved his end, after a fashion, for he is too orthodox 
for the liberal and too liberal for the orthodox. This 
is his privilege, and probably his intention, but would 
it be a pedantic irrelevance to ask him how he can 
reject the virgin birth of our Lord and at the same 
time be bound even to the words of the narrative as 
both sign and thing signified? We must, no doubt, 
grant him the liberty that we all take (even though 
we are not theologians of the paradox) of being a 
little inconsistent, but sometimes one is tempted to 


complain with Capulet to Juliet, 

How now, how now, chop-logic! 

What is this? 
To be precise, Brunner insists that without an authori 
tative Bible, Christianity is lost (and as a Christian 
Brunner professedly bows before that authority), but 
at the same time he tells us that its authority is con- 
ditional only, that it is an authority freighted with 
human frailty. Is it not difficult to fit the pieces of 
this puzzle together? 

What is a conditional authority? Is it not one to 
which we can talk back? One which we may like or 
leave? Yet our Lord said that the Scripture cannot 
be broken (John 10:35). So far was he from assert- 
ing that final recourse to the Scripture is impossible 
that he rested his whole defense against the devil on 
“It is written.” If we are Christians, we ought not 
to be ashamed of Jesus in this respect, but rather to 
acknowledge that the Scripture, as the word of God 
written, is the keystone in the arch of our confession, 
the foundation on which our view of life rests, the 
theological axiom from which alone we derive our 
message to a race of dying men. 


FINALITY THAT WAVERS 


If, as Brunner himself says, the fate of the Bible 
is the fate of Christianity, then to make the authority 
of the Bible conditional is to place a question mark 
after the absoluteness of Christianity. Brunner would 
probably answer that the Spirit of God uses the Bible 
Ceven as he would a sermon) though it be fallible, 
as a means of divine revelation in the crisis of faith. 
Now it is surely important that the Bible become the 
word of God to the individual; but is it not equally 
important that the Bible be the Word of God, for how 
can the Bible become what it is not? To be sure, it is 
no longer possible to conceive the Bible as dictated 
by the Holy Ghost, yet even Brunner admits that 
“the Word of God is there [in the prophets] in the form 
of revealed human words, not behind them . . ., but in 
a direct identity, in a complete correspondence of 
man’s word and God’s word” (Die christliche Lehre von 
Gott, p. 26). This, it would seem, is to concede a 
very basic point, for however untenable certain scho- 
lastic formulations of the doctrine of Scripture may 
have become, the essence of the orthodox position is 
that the Bible is the Word of God in the form of re- 
vealed human words. But if the Scripture is the word 
of God, then our task is not to get beyond Orthodoxy, 
but so to formulate our Orthodoxy, in the light of 
contemporary problems, that the Bible becomes to 
men in our world what we as preachers and theologians 
believe it really is, namely, the Word of God. END 
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Christianity in China 


HOLLINGTON K. TONG 







ie re are those who believe that with the spread 
of communism, Christianity is a lost cause in 
China. Nothing could be further from the truth. 
I propose to deal briefly with (1) the strength of 
Christianity among China’s leaders and people on 
Formosa; (2) what has happened to the Christians 
on the mainland since the coming of the communists; 


and (3) the place of Christianity in China’s future. 


CHRISTIANITY IN FORMOSA 


Most of the important government leaders on Formosa, 
or Taiwan, are professing Christians. The President 
of the Republic, Chiang Kai-shek, has been an active 
Christian for thirty years. The story of how, brought 
up in a Buddhist environment, he became a Christian, 
is not generally known in the United States. 

Shortly before the completion of China’s unifica- 
tion, President Chiang, who ‘had met and fallen in 
love with Miss Mei-Ling Soong, journeyed to Japan 
where his future mother-in-law was recuperating from 
an illness, to ask Mei-Ling’s hand. Madame Soong 
was reluctant to consent to her daughter’s marriage 
to a non-Christian and suggested that he become a 
Christian. 

The Generalissimo replied that he was willing to 
study the Bible and to become a Christian later by 
conviction. Madame Soong agreed to this compromise 
and gave her blessing to the marriage. 

The announcement of the coming wedding de- 
lighted all the Christians in China. Christianity was 
then under serious fire in China. The Russian com- 
munist advisers attached to the National Army and 
the native Chinese communists were striving to launch 
an anti-Christian movement patterned after the anti- 
Christian movement in Russia. 

When, shortly after his marriage, Generalissimo 
Chiang publicly joined a Christian church, he began 
a career of devout and dedicated Christianity which 
has continued until this day. 


A graduate of the University of Missouri in 1913, Holling- 
ton K. Tong is Ambassador of the Republic of China to the 
United States. 
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Other prominent government leaders on Taiwan 
who are Christians include Mr. O. K. Yui, the Prime 
Minister; Dr. Wang Chung-hui, President of the Legis- 
lative Yuan, an office corresponding to that of Chief 
Justice of the United States Supreme Court; General 
Chang Chun, chief secretary to the President; Gen- 
eral J. L. Huang, Commander-in-Chief of the Com- 
bined Military Services; and General Ho Ying-chin, 
Chairman of the Strategic Advisory Board. 

Madame Chiang, Mrs. Yui, Mrs. Chang, Mrs. 
Wang and Mrs. Ho are all earnest Christians. Mrs. 
Chen Cheng, wife of the Vice President of the Re- 
public, is also a devoted Christian. 

General Chiang Ching-kuo, the Generalissimo’s 
elder son, is also a fine Christian. The names of other 
prominent people on Taiwan who are Christians 
would sound like a roll call of outstanding Chinese. 
Christianity has deep roots on Taiwan. 

The Christian influence has extended to the com- 
mon people of the island. During Japan’s long oc- 
cupation of Formosa, Christianity was barely tolerated. 
Only 30,000 people had accepted Christ at the end 
of Japanese rule. The Japanese discouraged Chris- 
tianity among the 160,000 aborigines. Today, under 
the Republic of China, at least 20 per cent of the 
aborigines have become Christianized. 

Today, the number of Christians on Taiwan has 
reached 150,000, out of a total population of ten 
million, or a ratio of one Christian to every 70 in- 
habitants. And the number of Christians is increasing 
rapidly. Five years ago, at a revival meeting one Sun- 
day evening in a public park in Taipei, I was struck 
by the fact that more than 600 of the total audience 
of 800 stood up and expressed their wish to become 
Christians. 

During the ten years Taiwan has been under 
Christian administration, there has been a great growth 
in the Christian faith. Take a walk in Taipei and 
you will find a church, a chapel, a Christian hospital 
or a mission agency within sight. There is Christian 
growth in the rural regions as well as the city. 

The Taiwan Presbyterian Church is the oldest 


Christian church on Taiwan—a church that does 
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much work among the aborigines. Established 84 
years ago by missionaries from the English and Ca- 
nadian Presbyterian churches, it has become the 
mother church of 426 Presbyterian churches on the 
island. Of this total, 238 are located on the plains and 
|98 among the aborigines. 

One of the Generalissimo’s first acts upon his ar- 
rival on Taiwan was to establish a small church for 
his worship. For more than four years, the Shih Ling 
Church had as resident pastor the Rev. Chen Wei- 
ping. Eighty years old, Mr. Chen recently retired. 
Now the church secures different pastors to preach 
by invitation. 


ON THE MAINLAND 


How many Christians are openly maintaining their 
faith on the Chinese mainland, under communist rule, 
is not easy to estimate. 

In the pre-communist period, in 1934, three years 
before the outbreak of the war, there were 5,493 
Protestant missionaries in China, and 475,205 Prot- 
estant church members. This latter figure had in- 
creased by 1948 to 618,600. In the same year there 
were 2,624,166 Chinese Catholics. 

The only figure known to us since the communists 
seized China is that 400,229 Christians signed the 
Christian Manifesto in September, 1950. This Mani- 
festo was issued by the so-called National Christian 
Council, organized by the communists. Denominations 
represented were the Church of Christ, the Lutheran 
Church, the Episcopalian Church, the Baptist Church, 
the Little Flock, the Christian Meeting House, the 
Independents, the American Methodists, the English 
Methodists, the True Jesus Family, Pue Tao Hui, the 
Salvation Army, the Apostolic Faith Church, the Free 
Methodists, the Disciples, the Quakers, the Mennon- 
ites, various Pentecostal sects and 23 smaller groups. 

Signing the Manifesto was obligatory for all Chris- 
tians if they wished to avoid public accusations as 
supporters of Western imperialism. This Manifesto 
followed a virulent campaign of the communists 
against all Christian churches which were affiliated 
or connected with any foreign body. The major ob- 
ject of the Manifesto was to single out the United 
States for attack. According to the communists, all 
mission work done by any nation or Christian or- 
ganization was prompted by American imperialism. 

In an article in the People’s Daily, entitled “How 
Did Imperialism Use Religion for Aggression in 
China,” Hsieh Hsin-yao declared: 

In the past hundred years, churches have been the bastion 

of the aggressors, with the latter serving as the background 

of the former. Whenever chances occurred for diplomatic 


negotiations, certain missionaries came to meddle in affairs. 
For instance, J. Leighton Stuart, former president of 


Yenching University, had posed as a religious leader and 
educator for many years. Outwardly he acted as if he 
really sympathized with China but in fact he was one of 
the most important secret agents for American aggression 
in China. Unveiling himself, he became the American 
Ambassador to China in order to carry out America’s ag- 
gressive policy toward China. 


In his book, “China under Communism—the First 
Five Years,” Professor Richard L. Walker declared that 
“Christianity has been under attack because in com- 
munist doctrine, it represents Western Imperialism 
in China. No aspect of the humanitarian work of 
devoted Christian missionaries over the past century 
has been spared attack. Chinese Christian leaders 
activities and associations. . . . In a majority of cases 
activities and associations. . . . “In a majority of cases 
the missionaries were subjected to some combination 
of imprisonment, torture, house arrest, sometimes last- 
ing for years, and public mass trial.” 

I fear that at least 50 per cent of the Christians on 
the mainland have been driven underground by com- 
munist persecution. They dare not openly attend 
services. Communists keep a close tally on church 
attendance, and those who attend are subjected to 
stern discrimination. I can only guess that 50 per 
cent of the preachers have capitulated to Chinese 
communist pressure by including communist propa- 
ganda in their sermons. Sad to relate, most of the 
churches on the mainland have joined the so-called 
new order. 

We can understand this apostasy, even though it 
hurts us. It takes rare courage for any Chinese to be a 
Christian in Red-ruled China today. It means that 
he will be treated as an outcast. Paragraph 21 of the 
Election Law of March 1, 1953, denies the franchise 
to Christians and Buddhists unless they belong to 
organizations that are members of government-spon- 
sored bodies, and unless their political conduct is good. 

The attack upon religion by the Chinese commu- 
nists follows the historic Soviet line. Many Chinese 
communists in their youth undoubtedly received the 
benefit of education in Christian schools. Some of 
the Communists who have bitterly denounced Dr. J. 
Leighton Stuart, former American Ambassador, were 
students in Yenching University, a Christian in- 
stitution, during his university presidency. However, 
sentiment is nonexistent in a communist. Once an in- 
dividual becomes a communist, he must follow the 
communist line in his thoughts and actions. 

Immediately after the communists took over, an 
oficial order was issued requiring all churches and 
Christian groups to register with the government if 
they wished to continue. At the same time a govern- 
ment bureau for the control of religious matters was 


created. Many churches and Christian groups regis- 
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tered with the bureau, but a few had the courage to 
refuse to register. 


In order to centralize control over the churches, 
the bureau in 1950 set up the so-called National 
Christian Council. After issuing the Manifesto, the 
Council proceeded to set up what it called the Three 
Self-Reform Church Movement. This was a control 
measure designed to detach the churches from all 
identity with their original denominations. The “Move- 
ment” insists upon self-government, self-support and 
sclf-propagation. If a church refuses to join the 
“Movement,” its property is subject to confiscation by 
means of heavy taxation. An unafhliated church must 
pay heavy land taxes. If these are not promptly paid, 
a fine of one-half per cent a day is imposed. Thus a 
church can exist in Red China only on condition that 
it “reforms.” When it accepts affiliation with the 
“Movement,” it pays either no taxes at all or extremely 
low taxes. 

The Three Self-Reform Church Movement has 
made existence very hazardous for preachers. They 
must constantly ask themselves—what shall we preach, 
how shall we preach, and who shall preach? The com- 
munists have definitely answered the question, who 
shall preach. They declare that the preacher must be 
a man who stands firmly on the side of the people. Of 
course, the communist meaning of the term “the 
people” differs sharply from the meaning that free 
peoples accept. 

The kind of directives given to the churches through 
the “Movement” are exemplified by an article entitled 

“Christians Must Oppose Imperialism and Be Patri- 
otic” by Wang Chin-hsin, a professor in the Nanking 
heological Seminary, in Tien Feng (June, 1955), a 
church paper published by the communists. He argues 
that those who oppose the Three Self-Reforms have 
been trying to quote the Scriptures incorrectly to suit 
their purposes. He condemns them for opposing the 
new communist church changes. 

Another pamphlet, issued in Peiping, indicates 
that the Three Self-Reform Church Movement has 
caused wide confusion within the church groups 
themselves. 

Religious magazines formerly devoted to the spread 
of the Gospel have also been converted into commun- 
ist media of information. An instance is the Kung Po, 
formerly the publication of the Church of Christ in 
China. 


As late as January, 1950, the Kung Po dared to write 
learlessly in opposition to the communist evil. The 
change in the atmosphere in Red China may be 
seen in the change that has come over Kung Po since 
that time. The same magazine has been filled with 
articles equating Christianity with the Marxist doc- 
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trines. In 1951, for example, there appeared an article 
entitled “A Christian of the New Generation.” The 
writer declared that there is a lack of faith in the 
church of China today. This is due, he points out, 
to the fact that the members do not rightly under- 
stand the “People’s Principles” and that they have 
not cut away completely from “imperialistic doctrines.” 
Without doing these two things, he says, a Christian 
cannot develop a true love for his nation and church, 
He then proceeded to tell them, under four heads, 
what a Christian of the new generation needs. 

(1) New Life—“resurrection life.” This means putting 

forth all one’s strength, working with every breath one 

draws, “to enter the New Order.” 

(2) New Thinking—“Lift up your intelligence.” This 

means to develop a plan to carry out the principles of 

Marx, Lenin and Mao. 

(3) New Knowledge—One should increase his knowl- 

edge. The author argued that American imperialism leads 

the Chinese to divide and perish, but that Mao is a brave 
lover of the people. 

(4) New Work—Christ commanded His disciples to go 

into all the world and teach all nations, releasing men 

from bondage. This is the new work to which every 

Christian is called. Paul exemplified it. Today, men must 

follow their example, proclaiming the Gospel of Christ, 

namely, the establishment of world peace according to 
the principles of the People’s Republic. 

By 1952, the Kung Po was printing a cartoon of 

President Truman and his Cabinet on their knees 
before a rat in a cage, pleading with the rat to save 
them (by means of germ warfare) from the just 
vengeance of the People’s Armies in Korea. 

The picture of Red China today may be clarified 
by some of the remarks of the Rev. Victor D. Barnett 
at the Biennial Conference of the Far Eastern Coun- 
cil of Christian Churches at Karuizawa, Japan, in 
August, 1953. Mr. Barnett’s conclusion was that the 
State Church today is only a tool of the communist 
regime although within it there are, no doubt, many 
of God's own people. 

He told of a pastor in Canton who, after obeying 
government orders publicly to accuse missionary friends 
and Chinese brethren, went into an inner room and 
wept bitterly. However, “so far as I have heard,” he 
states, “he is still in the State Church.” Another man, 
a principal of a theological seminary, who was greatly 
used of God in past days, is now a compromiser and 
an “accuser of the brethren 

Mr. Barnett told of the more admirable group of 
Christians in China who have not yet bowed the 
knee to the communists. For example, a church in 
the South was told to join the Church State Or 
ganization, if it wished to continue to function. It 
refused. As a result, its meeting places were con- 


fiscated and ten of its leaders were imprisoned. Four 
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of these were executed as “reactionaries,” three were 
released after a year of imprisonment, and three are 
still unaccounted for. 

A certain pastor declined to join the so-called re- 
form movement. The communists induced one of 
his nephews to accuse him of immoral conduct and 
to publish an untruthful expose of him in a State 
Church magazine entitled “Heavenly Wind.” The 
nephew later committed suicide and the pastor was 
stoned to death by communist terrorists. 

So great is the fear in Red China that some day 
the communists may take the Bible away from the 
Christians that an “Eat the Bible Society” has been 
organized among the Christian students in a certain 
university. The purpose of the society is to require 
each member to memorize an assigned portion of the 
Bible against the day when no true Bible will be ob- 
tainable in China. 


THE FUTURE IN CHINA 


As to the place of Christianity in China's future, | 
shall set forth my personal views. God rules in right- 
eousness and justice. The choice must be made by 
each nation either for God or against Him. 





There is no question that the number of Christian 
leaders in the Government of the Republic of China 
will steadily increase with time. I feel confident that 
we shall return to the Chinese mainland, the only 
question being when. Once we are back, we shall 
give Christianity the first place in our religious activi 
ties. Of course, the Government wil] not interfere 
in religious activities—our Constitution provides free 
dom of religion—but those who will direct the affairs 
of state will be largely Christians. 

We have noted a considerable decline in Confucian 
ism, Buddhism and Taoism. These faiths which used 
to dominate the minds of the people have dropped 
into a secondary status and will probably never re- 
cover their former importance in China. Christianity, 
which has so much to give, will unquestionably reach 
millions of new converts in China. 

Communism based upon godlessness must fail, or 
thousands of years of recorded human history are 
meaningless. Once it collapses, the task of Christianity 
to fill the vacuum will be immense. It will be the 
duty of Christians to repair the ravages—spiritual and 
material—left by communism. With God’s help, we 
will be equal to the task. END 





hat is the most important proclamation the 
world needs to hear? In light of renewed in- 
terest in religion, what is the message to modern man 
in this critical hour of tension and turmoil? In other 
words, what should be the content of preaching? 
There are many answers to that question, popular 
and unpopular. For example, some people believe the 
only message for today is racial integration and its re- 
lated social problems. Others believe it is ecumenicity, 
the unity of the Church and the need for Church 
union. Others would constantly preach about the 


The Rev. Peter H. Eldersveld has been the radio and tele- 
vision voice of the Christian Reformed Church since 1946 as 
minister of The Back to God Hour. He holds the A.B. de- 
gree from Calvin College, Th.B. from Calvin Seminary and 
A.M. from University of Michigan, for post-graduate study 
in Speech and English. 


The Word for this World 


PETER H. ELDERSVELD 


PSALM 96:10, “Say among the heathen that the Lord reigneth . . . .” 





return of Christ at the end of time or some interpre- 
tation of the millennium. Others would involve preach- 
ing only in theological controversy, such as modern- 
ism vs. fundamentalism, and orthodoxy vs. neo-ortho 
doxy. And still others believe that the threat of com 
munism to the Church ought to be the principal con 
cern of preaching. 

All of the above subjects are very important and 
should be brought into the pulpit. They belong to 
the Gospel of Jesus Christ. But one wearies of hear- 
ing the same subjects from preachers with pet preju- 
dices, which they parade endlessly to the exclusion of 
all else. Surely there is something greater and more 
vital to proclaim to our world, which will apply to its 
deepest need, as well as to secondary problems that 
we are so prone to make primary. 


And there is! The true Gospel transcends all the little 
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themes in which little men often lose themselves. We 
find it in Psalm 96:10, our text, “Say among the 
heathen that the Lord reigneth. .. .”. That has always 
been the greatest message to proclaim, the word for 
this world, the fundamental of all fundamentals. The 
absolute sovereignty of almighty God is the most im- 
portant lesson for modern man to learn. He must re- 
discover the basic fact in the universe, namely, that 
God is really God! 

Such little ideas are prevalent about God these days. 
[his may be because we have such big ideas about 
ourselves. The Bible teaching about the sovereignty 
y. The renewed interest 
in religion has not produced humbleness. Men are 


of God is not taken seriously. 
still trying to make God after man’s image. How 
small that makes God! 

We smile indulgently about the strange idols of 
pagan people, who live in what we like to call the 
benighted areas of this earth. Poor souls! we say. 
We make it our business to bring them the benefits 
of our genius. We can be so patronizingly magnani- 
mous about it all! But, of course, we want them to 
adopt our “way of life” too. We want them to live 
in the light of our modern culture, to share the ideas 
that have made us so great. 

However, many reject our way of life. They take 
our material goods, but not our way of thinking and 
living. We wonder 
Perhaps it isn’t a 
They believe that their gods 
are superior and we are pagans. Some state bluntly 
that they even prefer the idols and the ideas of com- 
munism! 


This baffles us and insults us. 
how they can be so ungrateful. 
matter of ingratitude. 


And no wonder, for the popular conceptions of God 
that prevail in our supposedly Christian culture can 
hardly compete with the gods of pagan theologies. For 


people to take God seriously, He must be greater than 
the popular idea of Him. 


POPULAR MISCONCEPTIONS 


For many of our scientists, God must be small enough 
to be seen through a telescope, or to be measured by 
a mathematical formula or to be put into a test tube. 
It is considered to be quite a compliment to God when 
a noted scientist declares that he believes in Him. 

For many of our philosophers, God must be small 
enough to fit the limitations of their little minds. If 
they cannot comprehend him, they cannot believe in 
him. The Word of God is for many a modern thinker 
quite beside the point, a weird jumble of fact and 
fiction, almost without validity and certainly without 
authority. 

For many of our politicians, God must be small 
enough to be used for the purpose of getting votes. 
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His name in campaign speeches is like the name of an 
athlete on a box of breakfast cereal or like the name 
of an actress on a cake of soap. God is used to recom- 
mend the politician to the gullible public, but other- 
wise he is something of a misfit in politics. 

For many of our economists, God must be small 
enough to bow humbly before the dictates of big labor 
leaders, big captains of industry and big officials of 
government, who solve all our problems for us in this 
area of life. He must wink at injustice, turn his head 
discreetly lest he look upon violence, put his blessing 
blindly upon tyranny and then comfort the poor vic- 
tims of domestic strife. But he may not occupy a de- 
cisive role. After all, what does the God of that an- 
cient Bible know about the complicated problems of 
our modern machine age? 

For many of our diplomats, God must be small 
enough to live within the cozy little chapel reserved for 
him—and for all other gods—in the United Nations 
building. He cannot have an active part in the great as- 
semblies of world powers, lest we antagonize those who 
do not believe in him and thus jeopardize our hopes 
for world peace. Apparently our international prob- 
lems are outside the sphere of his sovereignty. 

And for many of our theologians, God must be small 
enough to dwell in temples made with human hands. 
Some are churches where creeds are dead, where the 
word of man has replaced the Word of God, where 
ecclesiastical power is more important than redeeming 
grace, where the Cross of Christ is little more than 
a symbol. The towering biblical truths that speak 
about an absolutely sovereign God are too great to be 
found in these churches. Modern man does not want 
the sovereign God. The modern church must give him 
another one, a smaller god, a more liberal god, like 
man himself, made in his image, a god he can handle. 
This is the supreme tragedy of our times, that even 
churches have become too small for God—the God 
of the Bible, and of the great creeds that are based 
upon it! Meanwhile, these churches are big enough 
to hold all those who want to be religious these days, 
whatever their religion may be. They have room for 
the largest membership in history, but they are too 


small for God—the true God, the absolutely sovereign 
God. 


WHITTLED TO OUR SIZE 

Not long ago I had the privilege of participating in 
a panel discussion before a group of college and uni- 
versity students who wanted to examine the various 
religious ideas of our day. One member of our panel 
was a distinguished liberal preacher who became some- 
what embarrassed and irritated by the questions asked. 
They found certain inconsistencies in his theology, 
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and they were particularly critical of his conception of 
God. Finally, one of them asked him bluntly: “Do 
you think God is infinite or finite?” The answer was 
equally blunt, and little caustic: “Of course, I believe 
that God is finite. He is limited by the actions of 
men. In this enlightened age, how can any intelli- 
gent person still believe in an infinite God?” 

What midget ideas we have of God! We have 
whittled him down to our size, and even smaller, so 
that he would be more manageable. Indeed, when 
our text states, “say among the heathen that the Lord 
reigneth . . ."—that God is really God—it is speaking 
to our modern culture, too. That word “heathen” 
applies not only to those who have never heard the 
Christian Gospel but also to those who have heard it 
and have rejected it. It not only fits a civilization where 
the Word of God has never come but also one where 
it has come and gone. And in either case, the most 
important thing to proclaim is that God is the abso- 
lute sovereign in this world! 


GREATNESS AND GLORY 


It seems almost incredible that men should miss what 
is the most obvious fact in this universe. How can 
they be so blind? Just look heavenward some clear 
night and you will see a cluster of stars that is the 
finest in the northern sky. You can count 6,000 stars 
in that group, if you try, and each one of them is 
larger than the sun. And the sun is so big that you 
could put a million of our little earths into it and still 
have room to spare. Who is behind all of that? Who 
brought it into being? Who has been upholding it 
twenty-four hours a day, year in and year out, for 
centuries, so that every part of it stays where it belongs 
in its patterned orbit? Why, God, of course! And 
vet these tiny creatures on this tiny planet dare to deny 
him or to refashion him to fit the limitations of their 
own little thoughts. 

The Bible says in Daniel 4:35: “He doeth according 
to his will in the army of heaven, and among the 
inhabitants of the earth; and none can stay his hand, 
or say to him: What doest Thou?” These words came 
from the lips of a pagan king, Nebuchadnezzar, but 
he had to suffer most awful punishment before he 
became humble enough to say it. Amid all the rubble 
of twenty-three civilizations that historians declare have 
already perished, we find the evidence that indicates 
what happens to men if they refuse to acknowledge 
this fact. We must either take the sovereignty of God 
seriously, and live; or deny it, and die! 

But if we are going to take it seriously, we must 
see God at his greatest, his highest, and his best. 
That cannot be done by merely looking at his heaven 
through a telescope, or by observing the laws that 





govern his world, or by marking his footprints in the 
path of history. God is God, supreme and sovereign, 
not only because he is the creator of the world, and 
the One who upholds it, but because he is the Re 
deemer of the world, the One who saves it. 

It was good when he said amid the darkness of an 
unborn universe, “Let there be light!” But it was much 
better when he said amid the darkness of a sinful 
universe, “I am the Light of the world.” He was 
infinitely great when he formed man’s body out of the 
dust of the earth and then gave him divine breath to 
make him a living soul. But he was infinitely greater 
when he himself became a Man—a babe in a manger, 
a boy in a carpenter shop, a teacher with disciples, a 
physician for the sick, a preacher to the poor and, above 
all, a saviour on the Cross! That was indeed the 
highest point of his absolute sovereignty! Only one 
who is really God could have done that! 


SOVEREIGN FROM A CROSS 


Justin Martyr used to say that the scribes had omitted 
three very important words from this text, that it ac- 
tually reads this way, “Say among the heathen that 
the Lord reigneth from a tree... .” There is an 
old hymn based upon that version and confirmed by 


Philip Schaff, which has 


LJ) Preacher in the Red 


HIGH TIME 


(Continued on page 25) 








Waite a stupent at Bucknell University, | was in- 
vited to speak at a church in New Columbia, Pennsyl- 
vania. The night before, I set my alarm in ample time 
to reach the church ahead of schedule. Unknown to 
me, my roommate came in late that night and turned 
off the alarm. Much to my chagrin I awoke an hour 
later than I had planned. By the time I reached the 
church I was thirty-five minutes late for the service. 
When I finally got up to begin my talk, I had to an- 
nounce my text from Roman 13:11, “Knowing the 
time, that now it is high time to awake out of sleep.”— 
The Rev. James H. Mippteron, pastor, Calvary Bap- 
tist Church, Princeton, New Jersey. 


eeeeeeveaeoeeeeeeeeeeeeeee eee Beseeeeeeeeeeeeeeeeeee 


For each report by a minister of the Gospel of an embarrassing 
moment in his life, Curistianrty Topay will pay $5 Cupon publi- 
cation). To be acceptable, anecdotes must narrate factually a 
personal experience, and must be previously unpublished. Contribu- 
tions should not exceed 250 ate should be typed double-spaced, 
and bear the writer’s name and address. Upon acceptance, such 
contributions become the property of Curistranity Topay. 
Address letters to: Preacher in the Red, Curistianrty Topay, 
Suite 1014 Washington Building, Washington, D.C. 
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T hat They May Be One 


J. MARCELLUS KIK 


nthusiasm for ecumencity has taken firm hold on 
EK the ecclesiastical world. Constant discussion 
and debate revolve about the ecumenical movement 
and its goals, but unanimity concerning the objectives 
involved has not been reached. To some the goal is 
deepening fellowship and widening areas of coopera- 
tion. To others the aim is visible, organic union—a 
single comprehensive organization of the churches. 
Nothing less than a visible structure would satisfy 
many ecumenists. For such the very word ecumenical 
connotes visible organizational unity of the church. 
\dvocates of organic union appeal constantly to the 
petition uttered by Christ in his high priestly 
prayer: “That they all may be one; as thou, Father, 
art in me, and I in thee, that they also may be one 
in us; that the world may believe that thou hast sent 
me” (John 17:21). It has been assumed that this 
earnest appeal pleads for corporate church union. 


VISIBLE CHURCH UNITY 


Christ’s supplication, without a doubt, does press 


for visible church unity. Without a visible oneness 
how could the burden of the petition be effected “that 
the world may believe that thou hast sent me”? The 
world cannot behold the invisible. Surely the world 
would be more inclined to believe the divine mission 
of Christ if unity among professing Christians were 
perceptible. Christendom split into fragments must 
puzzle the unregenerate world and cause it to doubt 
the value of Christ’s entrance into history. The church 
united in faith, love, worship and purpose would not 
fail to impress the world and engender respect for her 
Leader. 

Those who would belittle church unity must quar- 
rel with the petition of Christ. He definitely prays 
the Father to establish a visible unity among his 
followers that the world may believe in his mission. 
While recognizing this need the evangelical, however, 
is distressed that many ecumenists pay scant attention 
to the type of church unity for which Christ pleads. 
In spite of the definitional clause in the petition the 
ecumenist envisions his type of union—a single com- 
prehensive organization with some acceptable govern- 
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ment whether congregational, presbyterian or episco 
pal. Was this ecumenical church in the mind of 
Christ as he petitioned the Father? 

Our Lord defined the unity he desired with the 
clause “as thou, Father, art in me, and I in thee.” 
The particle as cannot be ignored if one would inter- 
pret the mind of Christ. The concord that exists be- 
tween the Father and the Son forms the pattern of 
unity for which the church must strive. 


ONE IN DOCTRINE 


Obviously, harmony exists between the Father and the 
Son in regard to doctrine. Jesus insisted that his 
teachings were in agreement with the Father. “My 
doctrine is not mine, but his that sent me,” he claimed 
in John 7:16. He said further, “I speak to the world 
those things which I have heard of Him. . . . I do 
nothing of myself; but as my Father hath taught me” 
(John 8:26, 28). Again he said, “For I have not 
spoken of myself, but the Father which sent me, he 
gave me a commandment, what I should say, and what 
I should speak” (John 12:49). These are but a few 
passages in which Jesus strongly maintains that his 
doctrine is identical with that of the Father. Unity 
with contradictions in doctrine was not the burden of 
the high priestly prayer. 

Impatient designers of the ecumenical church shud- 
der at the thought of doctrinal unity, which either ap- 
pears unimportant or impossible of achievement. Fear 
has been expressed that doctrinal emphasis will scuttle 
the ecumenical movement. Yet how can two walk to- 
gether except they be agreed? Since Jesus stressed 
doctrinal agreement between the Father and himself, 
how can any movement worthy of his name ignore 
this important cohesive force? Organizational union 
without concord in doctrine will fail to impress the 
observant world. Actually, doctrinal unity is an im- 
portant ingredient of the mortar which will hold to- 
gether the living stones of the Temple of God. 


ONE IN PURPOSE 


Between the Father and the Son there was mutual 
agreement in the carrying on of the work of redemp- 
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tion. They were one in purpose. Jesus said, “For 
[ came down from heaven, not to do mine own will, 
but the will of him that sent me. .. . And this is the 
will of him that sent me, that every one which seeth 
the Son, and believeth on him, may have everlasting 
life” (John 6:38, 40). The will of the Father was 
the salvation of his people through the atoning work 
of Christ upon the cross. Thus Jesus could say in 
anticipation of Calvary, “I have finished the work 
which thou gavest me to do” (John 17:4). 

The church must echo that agreement of purpose by 
proclaiming the message of redemption to every crea- 
ture. Salvation of the lost was the purpose for which 
God sent his Son into the world. In fulfilling this 
mission the Church comes into the unity of the Father 
and the Son. The rapid growth of the first-century 
church can in part be ascribed to the unity manifested 
by believers in proclaiming the message of redemption. 
Organizational unity, where the one purpose of pro- 
claiming redemption does not exist, will fail to impress 
the unbelieving world. 


ONE IN LOVE 


The pagan world stood amazed at the demonstration 
of love in the lives of believers. “How these Christians 
love one another. They are even ready to die for 
each other,” was the discerning remark of a pagan. 
The church is described as being of one heart and of 
one soul in Acts 4:32. What affected one affected 
all. With surprise and admiration the first-century 
world beheld a fellowship bound by love, embracing 
men of every race and language. This was the visible 
unity for which Jesus prayed and which astonished 
the world. 

The present ecumenical movement can never suc- 
ceed until the desire for closer union springs from 
dynamic love in the hearts of church members. Many 
are enamored of ecumenicity because a comprehen- 
sive organization seems more efficient and more eco- 
nomical. Many are impressed because church leaders 
stress its importance. However, a unity brought about 
by economic reasons or by ecclesiastical pressure has 
no resemblance to unity engendered by love. A unity 
built upon superficial motives has little resemblance to 
the unity of heart and soul of the early church. Nor 
is it the unity for which Jesus prayed. 


UNITY OF EARLY CHURCH 


No one will seriously argue that there has been a com- 
plete fulfillment of the Lord’s petition in history. 
Nevertheless, the first-century church does reflect a 
great unity of doctrine, faith, life and purpose. The 
Epistles reveal the struggle of the church to achieve 
the type of unity for which Christ prayed. For in- 





stance, the epistle to the Galatians shows how Paul 
withstood the infiltration of false doctrine lest it split 
the church. Further, in Ephesians 4:11-14 he empha 
sized that the work of the ministry was to bring the 
Church “in the unity of the faith, and of the knowl- 
edge of the Son of God, unto a perfect man, unto the 
measure of the stature of the fulness of Christ: that 
we henceforth be no more children, tossed to and fro, 
and carried about with every wind of doctrine.” Faith 
and knowledge that has the Son of God as the object 
will bring about genuine unity—a unity that can be 
destroyed only by heresy. 


CENTRAL CONTROL 


Recent writers have despaired of finding a pattern 
for their conception of the ecumenical church in the 
New Testament. John Knox writes, “Our recognition 
of the fact that the church, which has never been 
fully united in a visible unity, was not thus united 
in the Apostolic Age, will keep us from interpreting 
the goal of the ecumenical movement as being simply 
the restoration of the forms and usages of the early 
church” (The Early Church and the Coming Great 
Church, p. 15). He maintains also that “There was 
no one over-all organization and no central control” 
Cibid., p. 43); and “There was no single comprehen- 
sive organization of the churches; nor can a universal 
pattern of organization be traced among all the 
churches severally” (ibid., p. 83). 

The absence of “central control” is explained by 
the consciousness of the New Testament church that 
the headship of Christ was a living and vital reality. 
Expression of the fact is found in Colossians 2:19: 
“And not holding the Head, from which the body by 
joints and bands having nourishment ministered and 
knit together increaseth with the increase of God.” 
Here is true organic unity—a spiritual unity which 
may disappoint those who feel that organizational unity 
is the high goal of ecumenicity. The New Testament, 
however, emphasizes the spiritual Headship of Christ 
and the spiritual unity of believers. 

Visible unity of the church is the desperate need 
of the present day. Its absence harms the cause of 
Christianity. Yet the only effectual unity is the unity 
for which Christ prayed and which the New Testa- 
ment Church illustrated. The Church today must not 
yield to the temptation to search for a more human 
and a lower pattern for the sake of immediate achieve- 
ment. There must be no bypassing of the pattern of 
unity expressed in the Lord’s petition, “as thou, Father, 
art in me, and I in thee” and the pattern of unity ex- 
emplified by the early church. While this spiritual 
unity may take longer to achieve, it is that for which 
our Lord prayed. END 
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EUTYCHUS and his kin 








SACRED ELECTRONICS 
Now that the Jesuits use electronic 
brains for research (Time, Dec. 31), it 
is time for harassed pastors to discover 
automation. 

Pastor Brown is already a short cir- 
cuit rider. In his saddlebag for calls on 
ailing widows is a tape recording of 
Sunday’s service. His simple visitation 
technique is to bring a table, find an 
extension cord, plug in the machine, 
replace a fuse, splice the tape, then nap 
with a suitably benign expression while 
his best oratory thunders at the widow. 

One or two ministers of visual edu- 
cation, with suitable staffs, can keep the 
largest pastorate wired for sound. 

For real automation such simplifica- 
tion of the ministry is but the beginning. 
By prompt action you may still sell your 
library before the conservatives realize 
we are in the post-literary age. Soon 
gleaming silv. -reen machines will line 
vour study wall. Their quiet kum in- 
dicates they are receiving information by 
direct wire from the regional office, 
Commission for Group Therapy, Worship 
Division. From this your sermon will be 
accurately assembled and recorded Cin 
your own voice—somewhat improved). 

Even before this penultimate stage 
immense benefits await you. Consider 
the efficiency of storing stock sermon 
illustrations on punched cards, to be 
1utomatically inserted on the tape where 
Think of the 

! 


electronic committee meetings! 


they apply! values of 
Progres- 
moderated 


meetings in absentia with a recorder 


sive pastors have already 
wired to repeat the concluding statements 
of every speech in this setting: “In other 
words, you ES eee ee 
What reaction is there to this insight?” 

A fully electronic committeee meets 
in the machine. Deacon Jones’ chronic 
opposition to the pastor, Elder Harper’s 
allergy to doctrinal questions—all such 
factors are filed on tape, including, in 
Elder Biffle’s case, the pronounced views 
of Mrs. Biffle. Anything can be decided 
in 47 seconds. The trained clergyman 
can adjust the machine to jam and ring 
an alarm when fed the question, “Should 
the pastor be asked to resign?” 


EUTYCHUS 
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INAUGURATION OF A RULER 


The inauguration this month of Dwight 
D. Eisenhower . . . brings to mind the 
“inauguration” some three thousand years 
ago of Saul . . . anointed king of Israel 
in place of Samuel the deposed judge. 

They are remarkably similar: (1) They 
rode to office on the crest of a political 
tidal wave that repudiated their tradi- 
tional, conservative freedoms in favor of 
more “liberal,” socialistic forms of gov- 
(2) They were considered by 
contemporaries as “God’s man” for their 
particular hour while embarking upon 
political philosophies contrary to the will 
of God. 

Mr. Eisenhower's policies, like those of 
Saul, reflect the spiritual attitude of the 
people, for the national surrender of in- 
dividual sovereignty to the state is always 
an outgrowth of the spiritual decline of 
the nation as a whole. 

The Democratic Party began this trend 
in 1932 by taking the American pecple 
for a twenty-year sojourn through the 
political jungles of Saul. In 1952 Mr. 
Eisenhower was elected with the under- 
standing by many people that he would 
return us to the type of government ex- 
emplified by Samuel and founded by the 
fathers of our nation. Instead, his ad- 
ministration so closely resembled that of 
his predecessors that we now have what 
has been called the “two-party, one-plat- 
form” system. Our endorsement of “mod- 
ern” Republicanism is a repudiation of 
conservative Americanism. .. . 


ernment. 


We are reminded of another “Inaugu- 
ration” to come when the True Judge, of 
which Samuel was a type, will ascend his 
rightful throne. 
Seattle, Wash. Epw. W. ANDERSON 


THE SPELL OF THE CROSS 


Your leader on James Denney reminded 
me that I am probably the only person 
in these United States who was present 
at his inaugural address. But I left be- 
fore he finished as he was beyond me, 
in deeper waters than a first year student 
at Glasgow University could follow. . . . 

When I graduated from seminary 
“loaded with larnin’,” as my Irish friend 
put it, and somewhat befogged, I was 
fortunate to get Denney’s Studies in 


Theology (my copy is dated 1895, fifth 
edition), lectures delivered at Chicago 
Theological Seminary. 

There I got my bearings in the New 
Testament and saw how God sealed my 
pardon with His blood, in a vicarious 
atonement for my sin. While under the 
spell of this discovery, I was lunching 
one Sunday with a prominent New York 
Avenue preacher to whom I mentioned 
Denney and commended his book. “Oh, 
he’s too old fashioned for me,” he re- 
plied; “the incarnation is the important 
thing in religion and theology.” A year 
after that day the New York Times one 
Monday morning published an extract 
from my friend’s sermon wherein he said 
that in several years he had never had a 
single conversion in his church. How 
could he expect converts if he lingered 
in Bethlehem? Men are attracted by 
preaching without the cross, but not re- 


deemed. . . . 


Greorce McPuerson Hunter 
First Presbyterian Church 
Mannington, W. Va. 


RECOGNITION OF RED CHINA 
Historical forces will eve. ‘lly bring 
us to a recognition of Red China. It took 
us sixteen years to recognize Russia after 
the revolution in that country, though 
the Soviet Union had earlier been recog- 
nized by most other nations. 

LowEtt MEssERSCHMIDT 
Zion Church 
Batavia, Wis. 


How much I appreciated your editorial 
on “Red China and World Morality” 
(Dec. 10, 1956). I first went to China 
in 1946 as an Episcopal missionary 
teacher. I lived in Red China one and 
a half years before I was permitted to 
leave. I stayed behind by my own 
choice because I suspected that the 
United States government’s hostility to 
communism led to dishonest reports of 
what communism really was. I lived and 
worked under an episcopal bishop who is 
now the chief Episcopal collaborator with 
the communists in China. I learned to 
my grief that criticisms of communism 
rather than being violently unfair are 
really repressed in an effort not to jeop- 
ardize the present status quo. I saw 
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Christians in China driven insane by 
communist persecution; I saw peasants 
ruthlessly expended for the gain of the 
communist rulers; I saw missionaries un- 
justly sentenced and virtually forgotten 
by their sending agencies. 

When I got back to the United States, 
| volunteered for the Korean War, for 
| was convinced that the sooner com- 
munism was checked, the less suffering 
there would be for all the world, in- 
cluding the communist parts of it. Since 
| had been ordained, I was accepted as 
. civilian employee, not a soldier and 
used for interpreting and_ translating 
Chinese. I spent two years in Japan 
ind Korea. 

And all the time, I was hurt and per- 
plexed by the lack of support from the 
najor American denominations. The 
suck Hill Falls Foreign Missionary Con- 
ference Cas I learned after my return 
trom China) called for U.S. recognition 
of Red China—in spite of the way Red 
China disgracefully treated their own 
missionaries. “Peace at any price” parti- 
demanded American withdrawal. 
| housands of Protestant church leaders 
dignified a foreign policy of expediency 
by calling it peace. I was deeply troubled 
with the theological shallowness and 
political irresponsibility that prompted 
community leaders to follow Neville 
Chamberlain’s pathetic program to se- 
ure “peace in our time.” 

And in the midst of my despair and 
disgust with American church leader- 
ship, I found your editorial. . . . It has 
been literally water for the soul in a 
thirsty land. With prophetic clarity it 
nunciates the moral principles that are 
it stake and points toward a definite 
policy. Congratulations on the way you 
lave perceived and fulfilled your moral 
responsibility. You have demonstrated 
wre than I could have hoped that not 
ll Protestant leaders ultimately wor- 
‘nip secular expendiency. . . . 

Paut B. DeNnLINGER 
Chinese and Russian Institute 
University of Washington 
Seattle, Wash. 


MORALITY AFAR OFF 

trom a Christian viewpoint, the violent 
demonstrations of moral indignation tak- 
ing place around the world, protesting 
l\ussian “enslavement” of Hungary, are 
highly significant. We rise to defend the 
moral law as binding on all men. Yet 
where there is personal involvement, such 
as our culture’s flaunting of sex, the ris- 
ing rates this year of crime, venereal 
disease and divorce, we are not so de- 
monstrative. These we may on occasion 


sans 


attack but not the root of the matter in 
our own hearts. Here is our human cul- 
pability, our sin. 

We had supposed that democracies 
would be ever-righteous until Britain and 
France demonstrated that involvement 
and expediency could excuse them for 
violating moral rectitude. 

Believers, unbelievers and _ half-believ- 
ers fought with almost superhuman te- 
nacity in World War II, on the desperate 
assumption that Providence could not al- 
low bestial tyranny to subdue the entire 
world. Yet, our personal righteousness, on 
the national average, has not noticeably 
improved. 

We need a revival of personal right- 
eousness and faith in Jesus Christ more 
than we know. With the United States 
standing in a sudden and unchallenged 
moral leadership, especially among the 
uncommitted nations of Africa and Asia— 
what a potentiality if a true revival should 
sweep our land! May God raise an army 
of intercessors! Wuti1am E. Lumperc 
First Mission Covenant Church, 
Chicago, Ill. 


OUR SCHOOL SHORTAGE 


The great need facing the American 
people today is the shortage of schools. 
In sundry places two sessions are held 
in the same building and the pressure is 
increasing. . 

Now the schools are not only a con- 
cern to the civil government. Calvin 
recognized the teacher as a God-given 
officer. Indeed, in the early middle ages 
the bishop’s cathedra was the only “col- 
lege chair.” Knox wanted a large por- 
tion of the cssets of the medieval church 
used for educational purpose. Our 
Christian Reformed brethren today are 
saying that the schools are the primary 
responsibility of the parents for their 
children. In America the school, the 
church and the home have worked to- 
gether for the nurture of the children. 

On many occasions congregations have 
rented and used school facilities for 
Sunday worship and instruction. Con- 
versely, the public schools are now rent- 
ing classrooms on a temporary basis from 
different congregations. DeKalb County 
so used rooms of the Columbia Presby- 
terian Church a few years ago. Decatur 
is now renting rooms from the First 
Baptist Church, and Atlanta from the 
Trinity Presbyterian Church. 

This article is a suggestion that these 
temporary arrangements be made more 
permanent. Many of our churches have 
large educational buildings, the full ca- 
pacity of which is used only for the 









Church School hour on Sunday. During 
the week many of these classrooms could 
be used by the local schools without inter- 
fering with the work of the Church. The 
local school boards could afford to rent 
these rooms rather than raise the money 
to build more buildings by bonds at the 
present high rate of interest. 

There need be no more sacrifice of the 
principle of separation of Church and 
State on a permanent than on a tem- 
porary basis. This is a case of the two 
institutions cooperating in a needy en- 
terprise without either dominating the 
other. The fact that the Church is co- 
operating may be a reminder to the 
schools of the debt which society owes 
the Church for the preservation of the 
heritage of the ages and for her constant 
encouragement of education. While there 
should be no effort on the part of any 
Church to dominate the teaching done 
in these reated rooms, the meeting of 
classes under the shadow of the Church 
would be a silent reminder of Him Who 
is the Lig! t of the World. 

Wirtiiam C. Rosinson 
Columbia Theological Seminary 
Decatur, Ga. 


MINE ONLY 

. . . THE VIEWS EXPRESSED IN MY LETTER 
TO YOU PUBLISHED IN YOUR DEC. 24TH 
ISSUE ARE MINE ONLY AND NOT THOSE 
OF THE SENIOR MINISTER OR NECESSAR- 
ILY THOSE OF THE SESSION OF THE 
CHURCH TO WHICH I SERVE AS ASSISTANT 
MINISTER.. INASMUCH AS MY PREVIOUS 
COMMUNICATION WAS NOT WRITTEN 
WITH THE INTENTION OF IT BEING PUB- 
LISHED, I WOULD LIKE TO EXPRESS MORE 
ACCURATELY MY THEOLOGICAL POSITION. 
{ AFFIRM MY BELIEF IN THE DEITY OF 
JESUS CHRIST MY LORD, THE IMMORTAL- 
ITY OF THE HUMAN SOUL AND ITS UNION 
AFTER THE DEATH OF THE PHYSICAL 
BODY WITH A NEW AND SPIRITUAL BODY, 
AND THE VICTORY OF JESUS CHRIST OVER 
SIN AND DEATH. Tuomas J. Kerso 
Westminster Presbyterian Church 
Pittsburgh, Pa. 

e The Rev. Mr. Kelso refers to correspond- 
ence asserting that he has “no truck” 
with “the Virgin Birth, the Bodily Resur- 
rection, the . . . substitionary atonement 
of Jesus Christ.” The Presbyterian 
Church U.S.A., he added, “does not re- 
quire belief” in these doctrines (“if it 
did, a lot of us would be out on our 
ear .. .”). He also flouted the idea of 
conditioning church membership upon 
such profession of belief. There was no 
indication thet the letter was not to be 
published.—Ep. 
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The tragic gulf between the nations of the world in 
this generation of grief must not be allowed to threaten 
the unity of the body of Christ. Russians, Chinese, 
Yugoslavians, kblungarians, Indians, Japanese, Britons 
and Americans alike belong to that body, equal in 
dignity and privilege, if they have been regenerated 
by the Spirit of God. There is neither East nor West 
in the body of which Christ is the head, but one faith, 
one Lord, one baptism. 

One can sympathize, therefore, with the repeatedly 
expressed hope for renewed contact between believers 
in Russia and China and believers in the Free World. 
Almost six years have passed since American mission- 
aries and Chinese believers have had free conversa- 
tions. The break in relationships came not without 
some measure of ecclesiastical animosity; in fact, Chi- 
nese member churches requested in 195] that the 
World Council cease all correspondence. Of the 4200 
Protestant foreign missionaries in China in 1948, not 
more than ten remained in 1955, some of these re- 
portedly in prison. Of the 6475 Catholic missionaries 
in 1949, less than 84 remained; 20 of the remaining 
missionary priests were ‘allegedly imprisoned. 

The suffering and sorrow of Christians behind the 
[ron Curtain are part of the burden that more fortunate 
Christians may help them bear. If direct help is ex- 
cluded, at least they can pray and understand. Lack of 
information about the persecuted church in China has 
curtailed intercessory interest among world Christians. 


Whether this communion of saints is best achieved 
by exchange groups of ecumenically-minded church- 
men making tourist stops in the churches of the Soviet 
Union and Red China is another matter. 

We may waive for the moment the marginal ques- 
tion of whether a contingent of ecumenical clergymen, 
traveling under State Department auspices, adequately 
reflects the outlook and temper of American Christian- 
ity. Even more important is the question: Is it judicious 
for American churchmen to go abroad and confer 
recognition and dignity upon foreign churchmen stand- 
ing in cordial relations with a regime that has martyred 
and imprisoned hosts of believers? 

Leading churchmen have been agitating for the 
State Department to permit a delegation to visit Com- 
munist China, with the ultimate objective of an ex- 
change visit by Chinese churchmen to the U.S.A. 
Dr. John A. Mackay, president of Princeton Theo- 
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logical Seminary, has called bluntly for revision of 
state policy, virtually impugning the present restric- 
tions as anti-Christian: “Christian churchmen simply 
cannot regard as ultimate and permanently authorita- 
tive any governmental edict that would force them to 
accept a situation which violates their Christian con- 
science and the eternal imperative of Christian love.” 
These are strong words, a stinging indictment of 
American foreign policy from church sources. One won- 
ders whether such words have been uttered in China 
by the churchmen Dr. Mackay proposes to visit? 


When evangelicals think of fellow-believers in 
Communist China, their hearts go out first to those 
who suffer for their witness to Jesus Christ as the 
crucified and risen Lord. The 3000 evangelicals re- 
portedly languishing in concentration camps and pris- 
ons would welcome a resumption of contact with 
believers outside Red China and would ably interpret 
to them the innate spiritual antagonism between Com- 
munism and Christianity. 

The relationship of these persecuted believers to 
the churches and churchmen tolerated by the Red 
regime in China is quite ambiguous. We are not sug- 
gesting that the government-approved church hegemony 
includes no men of sincere Christian faith and ex- 
perience struggling in their own way to save the 
churches in China from extinction, and seeking a more 
favorable state policy. Nor do we contend that no 
evangelical workers have joined the pro-Communist 
church leadership. But nonetheless the evangelical 
spirit in China has gone to prison and martyrdom, 
whereas the liberal spirit is the moving force in the 
pro-Communist ecclesiastical thrust. A sketch of the 
fortunes of Christianity in China indicates that, al- 
though ecumenical leaders convey the notion that there 
is one Protestant church in China (“the Church on 
the Mainland”), multitudes of evangelical believers 
opposed to Communist restriction and control of 
spiritual activities and now unorganized if not under- 
ground are outside the “official church.” 


The fundamentalist-modernist struggle in China 
was confined mainly to the big cities, as a contest waged 
between leaders of church life. Influential for the 
modernist cause were liberal books published by the 
Association Press, including works by T. C. Chao, 
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former dean of Yenching University School of Religion, 
later elected a president of the World Council of 
Churches at the Amsterdam Assembly. 

When the government-approved Three Self-Reform 
Church Movement was formed in 1951, inclusivist 
church leaders emphasized unity on the basis of anti- 
imperialism, and identified the modernist-fundamen- 
talist debate as a minor disagreement within a major 
unity. Theological differences were said to add abund- 
ance and richness to the unity, rather than to hinder 
it. The Nanking United Theological Seminary fea- 
tured “courses in the area of theology and Bible . . . 
divided into two sections according to the modernist 
and fundamentalist point of view.” H. H. Tsui, more 
than 15 years general secretary of the organically 
united Church of Christ in China, and who disowns 
belief in the doctrines of the incarnation, virgin birth, 
resurrection, trinity, last judgment and second com- 
ing of Christ, pursues this course in a recent article 
titled “We Must Strengthen and Expand Our Unity.” 
Y. T. Wu, chairman of the Three Self-Reform Church 
Patriotic Committee, in Darkness and Light, writes: 
“During the past thirty years my thinking has experi- 
enced two great changes. The first was when I accepted 
Christianity; from religious doubt I moved to religious 
faith. The second change was when I accepted the 
anti-religious principles of social science and combined 
materialism and religious faith in one philosophy.” 


Communism had its inception in China just a 
generation ago, in July, 1921, in an army cell in 
Canton. Within six years it gained power enough to 
challenge the government and to threaten all religious 
faiths. In 1927, shrines, temples and churches were 
destroyed in central China. Christian missionaries 
headed homeward by hundreds; missions effort slowed 
almost to a stall. The Communist withdrew to the 
mountain areas of China only to recruit and train for 
a better opportunity, presented by the end of the Sino- 
Japanese War. Having won the long struggle with 
the Nationalist government under Chiang Kai Shek, 
the Communists in October, 1949, set up “The Peo- 
ple’s Republic of China.” The Communist cause was 
unwittingly promoted by a surprising number of Amer- 
icans; journalists, State Department representatives 
and some missionaries. Some of the latter, having dis- 
carded biblical supernaturalism, tended to view Com- 
munism as a form of Christian social and economic 
reform which the masses needed. Communism was 
welcomed as an acceptable exposition of Christian 
social ethics; not even the notion that it is “a Christian 
heresy” survived. Chinese Christian youth became 


easy victims, including those in many mission-spon- 
sored colleges. 

The Communists appeared in the new role of pro- 
tectors of all religion; The Common Programme, Article 
V, guaranteed “freedom of religious faiths.” Five 
Protestant leaders were invited to help participate in 
the writing of the new constitution and set up the 
government. In 1951 one of them became chairman of 
the Communist-approved church reorganization that 
claimed to represent 40 per cent of China’s million 
Protestants. Under government auspices 158 Protestant 
leaders met to form the united church movement. 
Church workers and members were urged to adopt the 
Communist practice of “self-criticism” by searching out 
and publicizing faults of churches and Christians, a 
technique which led to the imprisonment of many 
evangelical leaders. During 1951 alone, at least 228 
accusation meetings were held in 133 cities, aimed at 
Christian workers opposing Communism. Christian 
conferences in Peking in 1951 and 1954 were largely 
oriented to the government's political program. The 
Christian mission was represented by such slogans as 
“Loyalty to Country and Church” and “Service to the 
People.” Government hostility was directed against 
Protestant efforts that refused cooperation to this state- 
approved effort. The majority of evangelicals were re- 
luctant to join up. Evangelical Foreign Missions Asso- 
ciation points out that there were only spotty defections 
of a small minority, including a few leaders; the vast 
majority resisted pressures to join the Communist-ap- 
proved church agency. Many of their churches have 
since been occupied or closed by the government. All 
are pressured to display the picture of President Mao 
Tse Tung and the Five Star Flag. Leaders have been 
falsely accused, tortured and imprisoned with the aim 
of forced confessions. Only in the larger cities are some 
congregations allowed to carry on, because attempts to 
dissolve some churches have yielded several congrega- 
tions in their place. In the case of “unreformed 
churches,” however, heavy land taxes are imposed, 
and if not promptly paid, a fine of one-half per cent 
per day is added. The result of Communist policy is 


to make evangelical Christianity secret and silent. 
¢ 


The Three Self-Reform (self-government, self-sup- 
port, self-propagation) Church Patriotic Committee, 
the Communist government-approved agency repre- 
senting Protestant church bodies, has virtually re- 
placed the National Christian Council. A bridge 
between church and government, it attempts officially 
to direct Christian activity in Red China, ,exerting 
pressure on all church groups to affiliate, sponsoring 
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study groups and patriotic campaigns in which Chris- 
tians must take part, and publicizes accusations and 
charges against “reactionary elements.” 

In 1954 a sixteen-day Conference of the Christian 
Church was convened, July 22-August 6, in East 
Peking, with 232 delegates from 62 denominations 
and organizations attending. Leaders lamented the fact 
that of the million Protestants it had been hoped to 
force into the government-sponsored movement, only 
414,389 had signed the new church manifesto. This 
was tacit to an admission that the Three Self-Reform 
Church group had been unable to enlist the majority 
of Protestants in China, and represented only a mi- 
nority. The manifesto pledged support to the construc- 
tion of a socialist society, to the right of freedom of 
religion used “in the interests of the People” and to 
the promotion of patriotism in the churches. Wu 
Yao Tsung, president of the movement, a member 
also of the standing committee of the government's 
Political Consultative Conference, has taken the line 
that missionaries of the past extended imperialistic ag- 
gression through their preaching of the Gospel. His 
hostility is clear: “We know that . . . American mission 
boards are . . . studying the reasons for their failure in 
China, in order to work out a new policy for using the 
Chinese churches. . . .” Mr. Wu told the National Con- 
ference in 1954: “Regardless of who the person may 
be, he cannot use freedom of religion as a pretext to 
engage in activities contrary to the Constitution.” 


The reports about Christianity in China issuing 
from the state-approved church follow an interesting 
pattern. At the expense of the Peking government, in 
1953 nine Swedish citizens led by Bishop Theodor 
Arvidson, and in 1954 twelve Norwegians with the 
Rev. Ragnar Forbech, visited Red China and gave 
approving reports. In May, 1954, 21 leaders of the 
Three Self-Reformed Church (now using the more 
appealing title of The Protestant Christain Reform 
Movement) denied reports of the death sentence and 
execution of 29 pastors (including Pastor Wang Ming 
lao) the previous month by the Chinese People’s 
Government. They issued a joint statement: “Not 
a single pastor has been sentenced to death since the 
establishment of the People’s Republic of China. On 
the contrary, the churches in China are enjoying full 
freedom of religion.” In January, 1955, Dag Ham- 
marskjold, with the Rev. Gustav Nystrom of Stockholm 
as interpeter, returned from Peking with appreciation 
both of the organized church in China and of Premier 
Chou En-lai. In the interim the American agitation 
for deputations of churchmen to visit “the Church 
of the Mainland” has continued to mount. 


22° 


If the State Department is inclined to lift its present 
ban on visas to Red China (enforced presumably be- 
cause the U.S.A. cannot guarantee protection and 
security to its citizens in that land), some pointed 
questions must be raised about the renewal of Chris- 
tian relations. If a Christian delegation goes to Red 
China, ought not its objective to be those who suffer 
for their faith and who by virtue of that fact can best 
interpret to us the clash between government and 
church? Reports persist that 3000 evangelicals lan- 
guish in the concentration camps of Red China; dare 
we learn the truth about them? Is the full picture of 
the fortunes of Christiznity likely to be obtained from 
those who for one reason or another have escaped the 
cruelties and hostilities of the Peiping regime and are 
associated with an agency whose present freedoms 
derive from a cooperative effort approved as an in- 
strument of government doctrine and policy? This 
question is of utmost importance. 


By the same token, if in the future we are to have 
a return visit from China, ought it not to be made by 
Christian leaders who have been imprisoned and who 
are ready now to assure us either that the Red rulers 
have had a change of heart, or at least a change of 
strategy, or that their confinement grew out of just 
misunderstandings? Might not such a delegation ap- 
propriately include Pastor Wang Ming-tao, arrested in 
Peking the night of August 8, 1955, after 30 years of 
preaching and writing? Pastor Wang's story is set 
forth in the Occasional Bulletin of the Missionary Re- 
search Library (Vol. VII, No. 3). The son of Chinese 
Christians, a college man who grappled long with a 
call to Christian service, his theological perspectives 
fell to him from evangelical European missionaries, 
Pentecostalists among them. He worked independently 
of foreign denominations and church groups, although 
in close cooperation with indigenous Christian efforts. 
During the Sino-Japanese war, before the Communist 
era, he refused to join the North China Church 
Union sponsored by Japanese militarists. After the 
Communist victory, he refused cooperation with the 
Communist-favored “progressive leadership” in the 
Chinese church. When the “Three Self-Reform 
Church Patriotic Committee” brought pressure on him, 
he openly defied it. Pastor Wang was known through- 
out China through his writings, and his popularity 
made him a symbol of evangelical fortunes. Wang's 
independency made it hard to tag him as “an agent 
of imperialism”; for a season government and church 
leaders even pointed to him as an example of religious 


freedom under Red rule. But in 1954 and 1955, 
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“progressive” church leaders joined actively in a cam- 
paign of public vilification against him. Christians 
were forced to call him friend or foe. Wang refused 
to unite with the Church Reform Committee on 
biblical grounds and for the sake of faith. His op- 
ponents labeled him a counter-revolutionary. For his 
refusal to cooperate with the political front he was 
sentenced to fifteen years; his wife and son, for the 
present, are being permitted to carry on his church 
work. It would be well to let him speak his heart to 
the American believers. Similar observations are in 
order with regard to an American delegation. Nothing 
impressive is involved in a visit by distinguished ecu- 
menical leaders. Those who bear in their bodies the 
marks of activity and initiative do not always bear the 
marks of persecution for Christ’s sake. Would not an 
\merican delegation to China more aptly be com- 
prised of veterans of American missionary labors in 
China, men and women who faced the totalitarian 
tyrant in their own person and who preferred prison 
to an acceptance of the encroachments of the state 
against religious freedom and the Great Commission? 
Would not Dr. Levi Lovegren, released by Communists 
after years in prison, be qualified? There are Roman 
Catholic missionaries from America who also have 
suffered abroad and for that reason qualify. Bishop 
Donaghy, after release from his long imprisonment in 
Wuchow, South China, told the press in Hong Kong 
that Chou En-lai’s claim of religious freedom in China 
is utterly false. If American missionaries released from 
prison are lacking in number, why not consider Dr. 
Walter H. Judd, the distinguished congressman from 
Minnesota, himself a veteran of missionary service in 
China in the Protestant libera! tradition, yet a church- 
man who does not dismiss Communism as merely “a 
Christian heresy”? 

Apart from such safeguards the proposal for con- 
versations with Chinese Christians is of doubtful value, 
and may easily deteriorate into a monologue by Com- 
munist collaborationists. END 





MINISTERING BETWEEN 

THE LIVING AND THE DEAD 

A patient, suffering from an acute massive hemorrhage, 
was recently rushed to a hospital. The surgeon had 
been notified of the emergency and the operating room 
was ready, the patient being transferred directly from 
the ambulance to the operating table. 

Life was almost gone; the face with pallid greenish 
tinge spoke of death. There was no pulse, but the 
heart was still beating. The source of the hemorrhage 
was quickly located and the necessary steps were 


immediately taken to control it. A large amount of 
blood and plasma was needed and these were admin- 
istered immediately. A few hours later the surgeon 
could talk with the patient so recently but one step 
from eternity. 


The whole procedure in this case was one of the 


utmost speed designed to save life, using those things 
known to be needed and effective to that end. 

Science has made possible the equipment and the 
means necessary for many emergencies which may 
confront the human body, but, the emergency of 
the soul must be met by the One alone who came 
into this world for that purpose. 

In a prayer, a successful pastor asked the Lord to 
never let him forget that as a minister of the Gospel 
he stood between the living and the dead. 

Here we find God’s highest calling: not to relieve 
a malady which may recur, not to heal a body which 
must eventually die but to stand as a witness of the 
living Christ to those who are spiritually dead. 

It is a strange commentary on human _ nature 
that we will applaud the efforts of a physician or 
surgeon who acts with speed to avert tragic conse- 
quences from accident or disease, but at the same 
time will often criticize the minister for being “sen- 
timental” or “emotional” if he pleads with the spiritu- 
ally dead to turn from their sins to the Saviour. 

Is this not one of the reasons why the faithful 
preaching of the Gospel can never be popular with 
the world. Men do not like to be told that they are 
sinners. They do not want to hear that they are dead. 
They resent being told that they are lost. But, that 
is a part of preaching and a very necessary part. 

Some years ago a man was preaching to a large 
audience in India. He mentioned the weight of sin. 
A young man arose and asked, “How much does sin 
weigh? A pound? A ton?” The reply of the speaker 
came right to the point. “Does a dead man feel a 
weight when you place it on his body? Just so, a man 
who is spiritually dead does not feel the weight of sin. 
But, when God’s Spirit stirs in his heart he becomes 
conscious of his sin and of his need for one to save him 
from that sin and its consequences.” 

Yes, the minister does stand between the living and 
the dead. May he never forget it and may his parish- 
ioners always uphold his hands in prayer as he preaches 
and as he daily faces the emergencies of lost souls. 

Without the power of God no dead soul can come 
to life. Only by a miracle of grace can the blind see 
and the deaf hear. Preaching the Gospel and the out- 
pouring of the Holy Spirit are the two requirements for 
raising the dead. END 
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T houg hts on Artificial Insemination 


G. AIKEN TAYLOR 


rtificial insemination (the procedure whereby a 
A donor renders a woman pregnant through the 
medium of a physician's instruments and office) 
today is no longer an academic question. No accurate 
records are available, but the guarded testimony of 
physicians and parents indicates that in the United 
States alone thousands of babies are born 
every year. And the number is increasing as additional 
couples hurdle the barrier of the husband's reproductive 
impotency with the impersonal cooperation of an un 
seen and unknown third party to the marriage. Not long 
ago a national magazine carried an article defending 
the practice, written by a woman who was then await 
ing her third such pregnancy. 


“test-tube” 


RECENT DEBATE INCONCLUSIVE 


The practice, of course, involves fundamental moral 
and spiritual considerations. These, in the light of 
growing acceptance, may not be ignored or taken for 
granted. And, as a matter of fact, the moral implications 
of artificial insemination have already received wide 
attention in both the ecclesiastical and medical press, 
but thus far without generally conclusive results. 

It is possible to state the fundamental moral question 
very simply: Does the method used sanction the con- 
ception of a child by a man who is not the husband of 
the mother? Or, in other words, is it possible that 
circumstances may occur when it is morally and spir- 
itually excusable for a woman to have a child by a 
third party to her marriage? 


ARGUMENTS PRO AND CON 


Doctors and sociologists in increasing numbers say yes. 
They point to the impersonal nature of the arrange- 
ment; to the natural hunger of married couples for 
children; to the frustrations that inevitably attend a 
childless marriage; and to the absence of physical or 
emotional entanglements between husband and wife 


G. Aiken Taylor, minister of First Presbyterian Church of 
Alexandria, La., holds the Ph.D. degree from Duke Univer- 
sity, and is author of A Sober Faith and St. Luke’s Life of 
Jesus. A Calvin scholar, his doctoral thesis centered on the 
Reformer’s view of Christian Education. 
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which this antiseptic arrangement presumably provides. 
They often speak of this act as a simple medical pro- 
cedure which, to all practical purposes, now allows the 
husband himself to become a father—although the 
semen is not actually his. 

But the fact remains that the woman who submits 
herself to artificial insemination has a child by a man 
who is not her husband. The donor, not the husband, 
is the true father of the child that is subsequently born. 
The productive union between this father and this 
mother is not that of husband and wife. It may properly 
be asked, therefore, if the infant is not, logically and 
literally, born out of wedlock? 

On the other hand, supporters of artificial insemina- 
tion point out that the procedure can hardly be called 
natural intercourse. And without the physical sensa- 
tions associated with sex, can this be adultery? 


SOME RELATED QUESTIONS 


But such attempts to justify the practice on account of 
the procedure employed raise other questions: If the 
method used to accomplish this conception and preg- 
nancy is without moral stigma, then why wouldn’t it 
be morally right for any woman to have children this 
way, even unmarried ones? Why a husband at all? 
Most women crave the joys of motherhood, spinsters as 
well as matrons; and millions are denied those joys 
because they never marry. If it is morally defensible to 
have children via the test-tube and without benefit of 
clergy, then why not any woman who desires children 
whether single or married? As a matter of fact, Dr. 
Joseph Fletcher, in his book, Morals and Medicine (p. 
103) reports that Dr. Frances Seymour, medical direc- 
tor of Eugene Alleviation of Sterility, Inc., in England, 
frankly confesses to the frequent impregnation of single 
girls. Dr. Fletcher declares Cp. 132) that whatever you 
may say of this, you certainly cannot accuse the girls 
of adultery. Maybe not (depending on your definition 
of adultery), but neither can you say that their children 
are born in wedlock. 

It seems that the case for artificial insemination rests 
heavily on the fact that a husband is standing by. 
Apparently Cunless you believe that single girls may 
also have children this way, in which case the funda- 
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mental question becomes an altogether different one) 
he is something of a moral “catalyst” which sanctions 
the arrangement. If the woman has a legitimate (and 
willing) husband, she may proceed in this roundabout 
fashion to become impregnated by another man. Thus 
the whole question boils down to the impersonal nature 
of the arrangement and depends, for its moral validity, 
upon the fact that the true father unites with the 
mother, but without bodily contact. Otherwise, of 
course, the act would clearly be adultery. 

But we are not discussing adultery, and the fact or 
the absence of bodily contact in artificial insemination 
is beside the point. The question, “Whose child is 
this?” does not necessarily follow upon every instance 
of adultery, nor does a woman of many loves commit 
adultery only with the father of her illegitimate child. 
Of course, moral looseness has usually been charged 
against those who had children out of wedlock, because 
prior to the practice of artificial insemination there was 
simply no other possible conclusion. But now, the 
question of paternity must be considered apart from 
that of sexual morality. And there seems to be no 
reason to declare that, because science has come up 
with a new wrinkle, a woman may now bear a child 
by just whomsoever she pleases. Or as often and by as 
many different men as she pleases. The question of 
personality and of fundamental personal identity is at 
stake. We cannot morally agree that it makes no differ- 
ence whose child this is. 


ADDITIONAL DIFFICULTIES CITED 


Other bothersome questions, however, occur: if the hus- 
band is not the true father, should he be considered a 
step-father? Or would god-father be better? Perhaps his 
is the spirit of the compassionate suitor who marries 
the ravished maid in order to give her child a name? 
Most bothersome of all: if artificial insemination is 
morally defensible in order to meet the problem of the 
husband’s impotency, then why not to avoid the trans- 
mission of undesirable inheritable characteristics—or 
for a host of lesser reasons? 

Then there is the time factor. If it is the married 
estate which legitimatizes test-tube conceptions, the 
whole plan will depend upon whether the marriage 
lasts until after the child is born. Should the husband 
be removed from the picture unexpectedly, the wife 
might revert to the legal status of an unmarried girl 
insofar as her child is concerned! 


INHERENTLY A MARITAL BREACH 


Sarah, Abraham’s wife, was the first on record to prac- 
tice the principle of artificial insemination, if not the 
method, when she gave her handmaid, Hagar, to her 
husband in order to redeem her own infertility by 








proxy, as it were. However, neither the Scriptures nor 
subsequent history have tended to justify a continua- 
tion of the practice. Any marriage which does not 
bring happiness or fulfillment tends to disappointment 
and sometimes to bitterness, of course. But not yet is 
the pursuit of life, liberty and happiness permissible 
beyond prescribed moral bounds. Both the Roman and 
the Anglican communions have come out strongly 
against artificial insemination as intrinsically a breach of 
marriage. The rest of us can do no less, in this instance, 
than to follow their view. END 





THE WORD FOR THE WORLD 


(Continued from page 15) in it this very striking verse: 


The truth that David learned to sing 
Its deep fulfillment here attains: 
Tell all the earth the Lord is King! 


Lo, from a Cross, a King He reigns! 


God: is sovereign from a Cross! He alone has the 
power to save from sin, which is the greatest power in 
all the world. And only he could have made the sac- 
rifice that was necessary to atone for sin. The hands 
that hold the reins of world government are the holy 
hands that were nailed to a Cross. And the feet that 
have this earth as a footstool are the feet that were 
pierced. And the crown of absolute dominion in this 
universe is a crown of thorns. And the blood that 
brings peace to the hearts of men in their battle with 
sin is the blood of God’s own Son, Jesus Christ. 

Many years ago, Archimedes, the Greek philosopher, 
said, “Give me a lever long enough, and a place to 
put it on, and I will move the world.” There is such 
a lever: the Cross of Christ; there is a place to put 
it on: Calvary; and God is using it to move the world. 
And not only to move it, but to save it! 

So this is the question with which we must confront 
every man today, How big is your God? The gods 
of modern man are not big enough to save your soul 
and to govern your world. You need the God of the 
Holy Bible, the God of our historic Christian faith, 
who alone is big enough to overcome death with life, 
time with eternity, sin with salvation, and hell with 
heaven. Without that God your soul is lost and your 
world is doomed. Go to his throne on Calvary today, 
confess your sin, ask him to wash you in his precious 
blood, and surrender yourself in faith to his sovereign 
grace. There is no other god big enough for you, for 
there is no other God! 

Let us rededicate ourselves and our churches to the 
high purpose of saying among the heathen that God 
is really God—from a Cross! That is indeed the word 


for this world! END 
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THE BIBLE: ‘Text of the Month 


And | will put enmity between thee and the woman, and 
between thy seed and her seed; it shall bruise thy head, 
and thou shalt bruise his heel (Genesis 3:15). 


€ This text embraces and comprehends 
within itself everything noble and glori- 
ous that is to be found anywhere in the 
Scriptures.—LuTHER. 

« The obverse side of the sentence upon 
the serpent is a curse upon him; the 
reverse a promise for mankind. Before 
the penal sentence upon man is pro- 
nounced, the mercy of God fashions 
the curse upon the tempter into hope for 
the tempted.—F. Dexirzscn. 

€ The first promise was revealed, pro- 
posed and given, as containing and ex- 
pressing the only means of delivery from 
that apostasy from God, with all the 
effects of it, under which our first par- 
ents and all their posterity were cast by 
The destruction of Satan and his 
in his introduction of the state 


sin. 
work 
of sin, by a Savior and Deliverer, was 
prepared and provided for in it. This 
is the verv foundation of the faith of 
the church; and if it be denied, nothing 
of the economy or dispensation of God 
towards it from the beginning can be 
understood.—JoHN Owen. 


IMPLANTED ENMITY 

The statement emphasizes that it is 
God who will not suffer this enmity to 
die down: “I will put.” God wants man 
to continue in undying opposition to this 
evil one and He rouses the enmity 
Himself.—H. C. Leuporp. 

€In the place of the false, ungodly 
and man-destroying peace between the 
serpent and the woman, must there come 
in, between them, a good and salutary 
God.—J. P. 


enmity, established by 


LANGE. 

€ The work ot regeneration j aded 
‘ We ca have 
to that which is the same 
with our nature, without a change of 
That foolish appetite, af- 
fected sensuality, indulgence to the flesh, 
the cause of our first friendship with 
Satan, must be changed into divine de- 


in the first promise. 


an enmity 


disposition. 


sires, affection to heavenly things, a 
mortification of the flesh, before a man 
can part with this friendship.—STEPHEN 
CHARNOCK. 


“Had not the devil spite and enmity 
enough against men, without God’s put- 
ting enmity between them? Yes, enough 
and enough again; but man had not 
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enmity enough against the devil. He had 
been too much friends with him, in 
hearkening to him, obeying him, comply- 
ing with him to the violating of God's 
command, and the undoing of all man- 
kind; and should he still continue in that 
compliance with him, there were no hope 
of recovery, no but eternal ruin. 
Therefore, it was a most comfortable 
and happy passage, when God himself 
takes on him to dissolve this society, 
and to set hem at odds,—that the seed 
of the woman should set the devil at 
defiance, be an enemy to him, and fight 
against him,—and, at last, through God’s 
strength and good assistance, tread him 
under foot.—Joun LicuTFoor. 


way 


WICKED VERSUS THE RIGHTEOUS 

«“Thy seed”—There must be meant 
the children of the evil one who are 
of their father the devil and will do the 
lusts of their father (John 8:44). If 
“seed” must refer to a whole class and 
so is used in the collective sense in the 
one half of the statement, then “seed” 
in the second half or parallel member 
of the statement must be used collectively 
for the descendants or posterity of wo- 
To take the word “seed of the 
woman” at this point at once in the 
individual and so as a 
definite and exclusive reference to Christ 


man. 
sense of an 


the Savior is wrong and grammatically 
impossible.—H. C. Leurotp. 

€ There are four things here intimated, 
each of which is worthy of notice. (1) 
The ruin of Satan’s cause, was to be 
accomplished by one in human nature. 
(2) It was to be accomplished by the 
seed of the woman. Satan had made use 
of her to accomplish his purposes, and 
God would defeat his schemes through 
the same medium. (3) The victory 
should be obtained, not only by the 
Messiah himself, but by all his adher- 
ents. (4) Though it should be a long 
war, and the cause of the serpent would 
often be successful, yet in the end it 
should be utterly ruined. The head is 
the seat of life, which the heel is not.— 
AnprREw FuLLer. 

€ The enmity is spiritual, but the war- 
fare often times is outward. The first 
manifestation of this enmity was in 


blood. Cain slew Abel. Why? Because 


he was of the evil one. And so it hath 
been carried on by blood from that day 
to this.—JoHn Owen. 


€ Against the natural serpent the con- 
flict may be carried on by the whole 
human race, by all who are born of 
woman, but not against Satan. As he is 
a foe who can only be met with spiritual 
weapons, none can encounter him suc- 
cessfully but such as possess and make 
use of spiritual arms. Hence the idea 
of the seed is modified by the nature of 
the foe.—C. F. Kem. 


BRUISING OF HEAD AND HEEL 

“If we had a lively feeling of the ser- 
pent’s poison, we could not but rejoice in 
our Captain, who hath bruised his 
head.—Jonn Trapp. 

In the protracted struggle with Satan 
thou mayest receive many 4 wound... . 
Still be thou in Christ; abiding in Him 
as the Seed of the woman and thy 
Savior; and thou shalt have confidence 
and good hope through grace. Satan 
may wound thee, but only in thy heel. 
His own head is bruised; and he has 
no power over thee, no power to keep 
thee under condemnation, no power to 
keep thee under bondage, no power to 
prevail against thee, either as the ac 
cuser or as the oppressor.—R. S. Canp- 
LISH. 

“By head, we are to understand the 
whole power, subtilty and destroying 
nature of the devil; for as in the head 
of the serpent lieth his power, sub- 
tilty and poiscnous nature; so in sin, 
death, hell and the wisdom of the flesh, 
lieth the very strength of the devil him- 
self. Take away sin, then, and death 
is not hurtful Wherefore, the 
seed, Jesus Christ, in his bruising the 
head of the serpent, must take away 
abolish death and conquer the 
power of the grave.—Joun Bunyon. 


sin, 


€ This promise was the great charter of 
our redemption, and the foundation of 
the faith of Adam’s posterity for several 
It was indeed spoken to the 

but for the sake of man; a 
threatening to the tempter, and a promise 
to the tempted, and an argument of 
terror to the first, and support to the 
latter. Christ is here proposed for men’s 
comfort under the notion of a conqueror, 
but yet under the notion of a sufferer; 
his passion in his heel was to precede 
his breaking his enemies’ head; so his 
sufferings «re first to be eyed by faith 
before his victory.—STEPHEN CHARNOCK. 


ages. 


serpent, 


APPLICATION 
© We perceive, that the person, suf- 
ferings, glory and triumphs of the Re- 
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tribulations and 


the character, 
felicity of the redeemed; the temporary 
success and final ruin of all enemies of 
Christ and his people; and indeed al- 
most the whole history of the church, 


deemer; 


and of the world, through time and to 
eternity, are compendiously delineated 
in this singular verse; which stands, and 
will stand to the end of time, an internal 
demonstration that the Scripture was 
given by inspiration from God.—Tuo- 
mas SCOTT. 


‘This victory also is set out in the 
New Testament in such expressions and 
phrases as evidently doth allude to this 
very promise in Genesis, as the accom- 
plishment of it. Romans 16:20, “And 
God shall tread down Satan under your 
feet shortly.” It is God indeed treads 
him down, and yet it is their feet he is 
trodden under. Yea and Christ himself 
is pleased to give forth to his apostles, 
ind us in them, our part and share in 
this victory over Satan, under the same 
expressions and allusion to this promise, 
as then bequeathed to us together with 
himself, Luke 10:19, when speaking of 
their subduing Satan, verse 17, and by 
their ministry throwing him down as 
lightning, verse 18, he utters it in these 
words, verse 19, “Behold I give unto 
you power to tread on serpents and 
scorpions, and all the power of the 
enemy.”—THomas Goopw1n. 


Christ is the leader of the seed of 
the woman, the captain and head of it 
in this great conflict; and Satan, as he 
was the head of the apostasy from God, 
continues the head of his seed, the 
generation of vipers, to try out the con- 
test with Christ unto the end. The 
victory shall always be to the seed of 
the woman.—JoHn Owen. 


‘The protevangel contains the germ 
of all later Messianic prophecies; there- 
fore is it so universal, so comprehen- 
sive, so dark, and yet so striking and 
distinct in its fundamental features. As 
the ground outline of the future of 
salvation, it denotes: 1. The religious 
ethical strife between good and evil in 
the world, and the sensible presenta- 
tion of this strife through natural con- 
trasts—the serpent, the woman. 2. The 
concrete form of this strife and its 
gradual genealogical unfoldings: the 
seed of the sezpent, the seed of the 
evil one, and tlie children of evil; the 
seed of the good and the children of 
salvation. 3. The decision to be ex- 
pected: the wounding of the woman’s 
seed in the heel, that is, in his human 
capability of suffering, and its connec- 






tion with the earth, the treading down 
or the destruction, not of the serpent’s 
seed merely, but of the serpent himself, 
and that too in his head, the very centre 
of his life. The whole is, therefore, the 
prediction of an universal conflict for 
salvation, with the prospect of victory. 


From this basis the promise proceeds in 
ever-narrowing circles, until it passes 
over from the general seed of the woman 
to the ideal seed and from that again 
draws out in ever-widening circles, to- 
gether with the self-unfolding promise 


of the kingdom of God.—J. P. Lance. 
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GENERAL HARRISON ANSWERS GRAHAM CRITICS 


The following excerpts are taken from a letter written to a well-known 
Christian leader in America by Lieutenant General W. K. Harrison, Com- 
mander in Chief, Canal Zone, U. §S. Army, and contributing editor of 
CuristTianiry Topay. The letter pertains to the controversy over “modern- 
ist” ministerial cooperation in the coming New York City campaign of Dr. 
Billy Graham—Ep. 


The questions you raise are important and should be carefully and _prayer- 
fully considered 

The first question is, does Billy Graham consistently preach the Gospel? 

{ have heard Mr. Graham spe: ak and have read some of his writings and not 
once have I heard him depart from the Gospel. By the word “Gospel” I mean 
essentially the good news that Christ died for our sins according to the Scrip 
tures, that He was buried, and that He arose from the dead according to 
the Scriptures (I Cor. 15:3). He preaches this truth, with its attendant truths, 
ina positive and sincere manner. . 

The basic position in your letter, as 1 understand it, is that it is a disobe 
dience of God's commands for Bible-believing, born-again men to associate 
themselves with modernist churches and church organizations in supporting 
the dinner of September 17th given in honor of Billy Graham. You cite 
2 Cor. 6:14; Ephesians 5:11; 2 Thess. 3:6. Since the purpose of this dinner, 
sponsored largely by modernists, was to gain support for the coming evangelistic 
campaign (in New York City) by Dr. Graham in 1957, it seems fair, also, 
to assume that you object to association with them in that campaign. 

I examined the matter on the premises you stated in your letter; that is, 
that the major group supporting the dinner and the campaign is the modernist 
Protestant Council of the City of New York. . . . These men . . . have preached 
the social gospel, which is the only gospel they can preach until God speaks 
to their hearts. They would see some of the fruits of true Christianity, with- 
out the living tree itself. Now, after years of Christ rejection and of social 
gospel, they see failure. They are frustrated. Their religion is losing its 
adherents. Now thev do the only thing really left to them. They turn to 
the kind of revival ministry that Dr. Graham has, and Moody, and others 
before him. True, they are not seeking salvation of the soul; they are seeking 
better morality and environment, better Christianity, but they are seeking 
them in the only place that they can see hope, in the Christian Gospel. And 
behind them, unseen behind the big names and ecclesiastical titles, are 
hundreds of thousands of little people who “don’t know their right hand from 
their left.” To me, it is a demonstration of God’s infinite love and grace that 
these unsaved blind leaders of the blind are, in their blindness, turning to the 
only truth which can lead them and their followers to salvation. In a way, 
it reminds me of Paul's vision of the man of Macedonia, who beckoned to 
Paul to come over and help them. Do you not see the similarity? . . . 

If these modernist groups invite Mr. Graham to preach the Gospel to them 
and offer to support it with money, effort and prayer, should he refuse? God’s 
command is to preach the Gospel to every creature. Would you accept an 
invitation to speak in a modernist church, in a synagogue, in a Roman Catholic 
church? I would, because I think that every ambassador of Christ would 
welcome the opportunity to tell the lost of the good news. It seems to me 
that rather than reject the Macedonian call we should praise God for it. 

Now, if it is right for Mr. Graham, or you, or me, or Paul, to accept an 
invitation by unbelievers to speak the Gospel to them and their flocks, is it right 
for other real Christians to refuse to associate themselves with this ministry 
of the Gospel? . . . The crux of the matter is, what is to be preached and 
expounded? And that, we know, is the true Gospel of Christ. 

In considering the verses which you cite in your letter, I noted first 2 Thess. 
3:6 (Now we command you brethren, in the name of our Lord Jesus Christ, 
that ye withdraw yourselves from every brother that walketh disorderly, and 
not after the tradition which he received of us). It seems to me quite clear 


that this verse, taken in its context, verses 6 to 15, refers to persons who are 
disorderly in their conduct, not working, 
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Worth Quoting 

“A man cannot be right with God in 
his heart until he is right with God in 
his pocketbook.”—Howard Butt, Texas 
supermarket executive and lay evangelist. 

“A sober teenager with a craving for 
speed is much better than a drunken 
adult with liquor banging away at his 
senses.” —Dr. hobert A. Cook, president 
of Youth for Christ International. 


China Visits Hit 

A move by the National Council 
Churches of Christ to send a delegation 
of churchmen to Communist China has 
been strongly denounced by the National 
Association of Evangelicals in a letter to 
Secretary of State John Foster Dulles. 

Clyde W. Taylor, Secretary of Public 
Affairs for NAE, in a letter dated Janu- 
ary 8, urged the State Department to 
“hold its present policy of invalidating 
all American passports for travel to Com- 
munist China.” 

He stated: 

“If any American Churchmen should 
be allowed by the communists to visit 
the mainland of China, it would be only 
because the communist regime feels that 
it is in their interest to allow such a 
visit. It is reasonable to assume that such 
churchmen would not be allowed to inter- 
view those Chinese Christians who have 
refused to surrender their faith and as 
a result are in concentration camps, many 
of them in Manchuria. Nor is it likely 
that they would be allowed any extensive 
contact with the leadership of the non- 
collaborating evangelical segment of the 
Chinese Christian Church. 

“Thus it is quite possible that such a 
visit would be a serious detriment in sev 
eral respects. It would be a source of 
great discouragement to the leadership of 
the vital evangelical segment of the 
Chinese Church. It would undoubtedly 
produce a very unrealistic picture of the 
situation of the Church in China. It is 
certainly impossible to get a true picture 
in a few days of the pressures and perse- 
cutions which have spread over several 
years. This is especially true in light of 
the fact that the evangelical church in 
Communist China has grown in spite of 
persecution. It undoubtedly would be 
used as a means to bring further pres- 
sures on the U. S. Department of State 
toward the recognition of Communist 
China. Finally, and this is most impor- 
tant, such a visit would imply U. S. 
approval of the collaborationist tactics of 


the leaders of the ‘government-approved’ 
church in China.” 
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Worship in Washington 
Before the opening of the 85th Con- 


gress, President Eisenhower, leaders in 
various branches of government, includ- 
ing cabinet members and congressmen, 
gathered for a reverent and impressive 
communion service in historic National 
Presbyterian Church. 

Participation from the upper echelons 
of political leadership was the largest 
since the annual service was inaugurated 
on the day Congress convened in 1948. 

Above such dramatic asides as partici- 
pation by dignitaries of both party affil- 
iations was the spectacle of national 
leaders humbling themselves, from the 
President down, in corporate intercession 
in the house of God before assuming 
new duties in the White House and 
houses of Congress. The annual service, 
possible under the Presbyterian doctrine 
of the catholic church, probably could 
not now be discontinued, because many 
officeholders who value its spiritual sig- 
nificance would doubtless insist on its 
repetition. 

President Eisenhower sat in his cus- 
tomary pew, and was served the com- 
munion elements by Secretary of State 
John Foster Dulles. Dulles was one of 
30 Presbyterian elders serving the ele- 
ments during the 43-minute gathering. 

Because of unfamiliarity with the 
service among new members of Con- 
gress, briefings were held in the church 
auditorium a half hour early. Those 
serving included Secretary of the Army 
Wilber M. Brucker, Paul W. Mc- 
Cracken of the Council of Economic 
Advisers, Assistant Attorney General 
Perry W. Morton, five elders in the Sen- 
ate (Martin, Pa.; Dirksen, Ill.; Ervin, 
N. C.; Stennis, Miss.; Scott, N.C.) and 
five elders from the House (Beamer, Ind.; 
Pillion, N. Y.; Simpson, Pa.; Fountain, 
N. C.; Laird, Mich.). 

President Eisenhower came with his 
assistant, Adams, and Press 
Secretary James C. Hagerty. (Former 
President Truman, also without the first 
lady, usually attended with a consider- 
able group of aides.) 

The house of God is the one assembly 
where the arrival of the President goes 
unmentioned, and the people remain 
seated as he joins the worshippers. At 
the close of the service, they remain 
in their pews until the President is es- 
corted from the church by the host min- 
ister. 

Leaders in the service, no less than 
participants in the pews, contributed 
their share of interest. Dr. Edward L. R. 
Elson, the President’s pastor and con- 


Sherman 


tributing editor of Curistianrty Topay, 
offered the prayer for divine guidance 
and blessing upon all in authority. The 
Moderator of the Presbyterian Church, 
U. S. A., David W. Profitt, who was 
elected to that post over Dr. Elson in a 
“layman’s year,” acted as chief elder. 
The customary exhortation or invitation 
before the serving of the elements was 
omitted. Dr. Eugene Carson Blake, 
president of the National Council of 
Churches, presided. 

The service is sponsored each year 
by the General Assembly of the Pres- 
byterian Church, U. S. A., in coopera- 
tion with the N. C. C. and Washington 
Federation of Churches. As a symbol 
of merger negotiations now in progress, 
Dr. Robert W. Gibson, Moderator of the 
United Presbyterian Church, was among 
those officiating. In recent years, before 
the Presbyterian Church, U. S. (South- 
ern), rejected a merger proposal, its 
Moderator, likewise, was asked to officiate 
at the Lord’s table. —C.F.H.H. 


Digest... 


© Dr. Duke K. McCall, president of 
Southern Baptist Theological Seminary, 
named chairman of Accrediting Com- 
mission of American Association of Theo- 
logical Schools. . . . Brig. Gen. Lester 
Maitland, first man to fly non-stop from 
U. S. to Hawaii, ordained deacon in 
Protestant Episcopal Church, Iron River, 
Michigan. 


> Chicago management consultant firm 
—Booz, Allen and Hamilton—hired to 
study ways of improving effectiveness of 
Southern Baptist Convention agencies. 
... Annual budgets of 155 churches be- 
tween Windsor and Ottawa, Canada, 
boosted from $1,000,000 to $2,500,000 
in biggest Protestant stewardship cam- 
paign ever undertaken in the country. 


> Dr. Carrol A. Wise, professor of 
pastoral psychology and counseling, Gar- 
ret Biblical Institute, Evanston, IIl., 
elected president of board of governors of 
Council for Clinical Training, Inc., with 
42 accredited training centers. 


© C. E. Bryant, public relations di- 
rector of Baylor University, named direc- 
tor of publications of Baptist World 
Alliance. University of Chicago 
Press announces publication date of Jan- 
uary 26 for first English translation of 
Walter Bauer's Worterbuch, formerly 
available only in German to Greek New 
Testament students. 


Each family belonging to Hillcrest 
Methodist, Bloomington, Minn., receives 
key to front door of church. 








Aroused Broadcasters 


Unusual interest is being shown in the 
14th annual convention of the National 
Religious Broadcasters, Inc., scheduled 
for the Mayflower Hotel in Washington, 
D. C., January 30-31. 

In what promises to be the largest 
and most representative gathering in the 
history of the NRB, there will be two 
main concerns: 

* A new strategy for the preservation 
of the right to purchase radio-television 
time for the broadcasting of the Gospel. 

* Development of more effective re- 
ligious broadcasting techniques. 


Special interest in the convention re- 
sulted from the « ‘ficial pronouncement 
of the Broadcasting and Film Commission 
of the National Council of Churches 
against the purchase of radio and tele- 
vision time for the broadcasting of re- 
ligion. (The National Council appar- 
ently wants to control the allocation of 
broadcast and film time.) 

Members of the NRB, affected by the 
active implementation of this policy, 
broadcast on 80 per cent of the nation’s 
radio and television stations. It is esti- 
mated that their annual budgets are in 
excess of $10,000,000, most of which is 
spent for broadcasting time. 

Representatives of the religious broad- 
casting field who will address the con- 
vention are Dr. Eugene R. Bertermann, 
executive director of The Lutheran Hour; 
Dr. Theodore H. Epp, head of The 
Back to the Bible Hour; Dr. Peter Elders- 
veld, The Back to God Hour of the 
Christian Reformed Church; Dr. Clar- 
ence W. Jones, president of the World 
Radio Missionary Fellowship and di- 
rector of Station HCJB, “Voice of the 
Andes.” 


Faith on Campus 


The 2,360 delegates to the Southern 
Baptist Student World Missions Con- 
gress in Nashville, Tennessee, signed 
commitment cards pledging themselves 
to relate their faith “integrally” to cam- 
pus life. 

An estimated 200 of the delegates also 
pledged theinselves to full-time service 
as missionaries or in other Christian vo- 
cations. They responded to a call given 
by Dr. Baker J. Cauthen, executive sec- 
retary of the Southern Baptist Conven- 
tion’s foreign mission board. 

Dr. Cauthen said he believed a chain 
reaction would develop when the dele- 
gates returned to their campuses, with 
“many other recruits” coming from the 
influence of the Congress. 
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Exclusive Right 

rhe U. S. State Department has an- 
nounced that the Republic of Colombia 
is reconsidering an order banning a sub- 
stantial area of the country to Protestant 
missionaries. 

“Since 1951,” the Department said, 
“there have been numerous incidents of 
violence against American Protestant mis- 
sionaries and the destruction of American 
mission property.” 

Under terms of a so-called Mission 
Agreement signed by the government of 
Colombia on January 29, 1953, the 
Roman Catholic Church was given the 
exclusive right to proselytize and carry 
on religious and educational work in “a 
considerably expanded area, believed now 
to constitute between two-thirds and 
three-fourths of the national territory.” 

A number vf Protestant missions were 
closed as a result of the order. 

The Department added: 

“The Colombian government has given 
considerable study to the problem, and 
has indicated that it hopes it will be 
possible to re-open the closed churches 
in the near future.” 


Major Advance 

Speakers at the eighth annual meeting 
of the Evangelical Theological Society 
in Philadelphia described the Dead Sea 
Scrolls as “a major advance in biblical 
scholarship.” 

Dr. R. Laird Harris of Covenant Sem- 
inary, St. Louis, Missouri, said the scrolls 
have given “new importance and value” 
to the Septuagint, or first Greek trans- 
lation of the Old Testament. 

Dr. Ned B. Stonehouse, dean of West- 
minster Seminary, Philadelphia, was 
elected president of the society. He suc- 
ceeds Dr. Roger B. Nicole of Gorden 
Divinity School, Boston, who presented 
a paper on “Opportunities and Perils of 
Evangelical Scholarship.” 


Treasures on Earth 


Clergymen will have to lay a little 
more money aside in 1957 to pay their 
self-employment tax under social security 
coverage. 

The rate is going up from 3 to 3% 
per cent this year, with the tax assessed 
against the first $4,200 of a clergyman’s 
income. Tuis raises the maximum pay- 
ment from $126 to $141.75. 

Since the tax is due in a lump sum, 
many clergymen follow the plan of lay- 
ing aside a specific amount each month. 
The payment must be made at the time 
personal income tax returns for the year 
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are filed. These are due on April 15 of 
the year following the end of the calen- 
dar year. The higher tax, therefore, will 
not be paid until April 15, 1958. 

In return for the increased tax, clergy- 
men who become completely disabled be- 
cause of accident or illness may retire on 
full social security payment at any time 
after the age of 50 and wives will be 
eligible for benefits at age 62 instead 
of 65. 





EUROPE 


Drastic Measures 

Soviet Zone leaders of the Evangelical 
Church in Germany (EKID) are resort- 
ing to drastic n.easures—including a cut 
in ministers’ salaries—to thwart efforts of 
the communist regime to paralyze the 
Church’s work by undermining _ its 
financial resources. 

Some churches already have ordered 
a 10 per cent reduction in the salaries 
of both pastors and church workers. 
They have levied special contributions, 
and in addition, have taken disciplinary 
measures against members who balk at 
paying their church “taxes.” Such per- 
sons will temporarily forfeit their right 
to such services as baptisms, marriages 
and funerals. 

In a recent sermon, Bishop Otto Di- 
belius of Berlin, chairman of the EKID 
Council, appealed to the East German 
members to respond to the financial plight 
of their churches in “a true spirit of 
Christian sacrifice.” 

Communist measures to disable the 
Church financially have become increas- 
ingly stringent over the past two years 
and are generally regarded as attempts 
to minimize the Church’s influence as 
an anti-communist force. 

The measures include reductions in 
State subsidies, sharp reduction in street 
and house-to-house collections. 


Control in Hungary 


Hungary's State Office for Church 
Affairs has been abolished as part of a 
governmental reorganization program 
undertaken by the communist regime 
of Premier Janos Kadar. 

The office’s “sphere of influence” has 
been assumed by the Ministry of Public 
Information. 

What effect this action will have on 
the churches of Hungary was not im- 
mediately apparent. 

The Budapest Radio claimed that the 


move “virtually ends State control of the 
churches.” 

“The churches,” it said, “can fulfill 
their tasks freely. The State authority 
will no longer interfere with the churches’ 
work.” 

The Office for Church Affairs was set 
up in May, 1951, as a separate depart- 
ment for religious matters. Late last 
November, after Soviet forces had 
crushed the insurrection, the office issued 
a statement saying that “the revolutionary 
worker-peasant government stands for the 
free practice of religion as laid down in 
the constitution of the Hungarian 
People’s Republic . . . It wishes in the 
future to resolve questions arising be- 
tween the State and the Church through 
negotiations and agreements.” 

Abolition of the Church Affairs Office 
came after Hungarian church groups had 
acted in the wake of the uprising to throw 
off the shackles imposed on religious life 
and institutions by the communist regime 
and to oust collaborationists appointed to 
church offices. 

Janos Horvath, a communist, had been 
director of the Church Affairs Office. 
During the short-lived revolt, the Office 
apparently ceased functioning and tele- 
phone calls there remained unanswered. 





AFRICA 


Nitro in Nigeria 

The State and the Roman Catholic 
Church in Eastern Nigeria are locked in 
controversy over the government's free 
universal education plan, designed to 
take effect this year. 

Basis of the disagreement is the gov- 
ernment'’s decision that all schools receiv- 
ing governmen. subsidy must conform 
to government standards. The Roman 
Catholics, who claim over 50 per cent 
of the Christians among the region’s 
7,000,000 population, assert that parents 
have the right to decide the nature of 
their children’s education. Also, they 
have expressed fear of mishandling of 
funds in a region which has had frequent 
investigations of corruption. 

In answer to the Roman Catholic 
charge of a “godless State monopoly of 
education,” Prime Minister Azikiwe said, 
“the government of the Eastern Region 
is irrevocably committed to the principle 
of religious freedom.” 

Protestants have quietly accepted the 
plan, feeling that they will benefit from 
it. Under the new arrangements, finan- 
cial problems will be solved and missions, 
responsible for 95 per cent of education 
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in the country, will have the right to 
give religious instruction in classrooms. 
Mission officials have the opportunity of 
being nominated as managers of schools 
and can influence policy by becoming 
members of local councils. 

Roman Catholics, on the other hand, 
see the plan as a threat to their bid for 
control of education in the region. 

The Prime Minister has pointed out 
that “the government will not prevent 
any person or voluntary agency from es- 
tablishing a private school which shall 
charge fees, provided that such schools 
need not claim to be eligible to receive 
orants-in-aid as a right.” —W.A.F, 


Exodus from Egypt 

Familiar faces are being missed in 
Egypt today as a result of the recent 
government action against British and 
French nationals, 

In addition to virtually the entire 
business, professional and consular com- 
munities, three distinct groups of British 
people have been ordered out of the 
country. These include one missionary 
organization almost in its entirety, the 
total force of educationalists and all the 
\nglican clergy. 


The missionary organization was the 
Egypt General Mission, a group of women 
and laymen, including nurses and doc- 
tors, from Britain and Australia. Mem- 
bers of the organization came under a 
dark cloud last spring on government 
charges of teaching Christianity to Mus- 
lim children. The Mission’s two schools 
were closed and taker: over by the gov- 
ernment, 


After the recent outbreak of hostilities, 
the Mission Hospital in Shebin al Qana- 
ter, in the Delta, was expropriated and 
the staff sent to the Mission headquarters 
in Zeitun, a suburb of Cairo, where all 
were kept under house arrest and given 
orders to leave the country within seven 
days. With the bank account under 
sequestration, members had no way in 
which to pay for plane tickets. Appeals 
for the release of funds fell on deaf ears. 
Finally, tickets were bought by non- 
British friends. Observers predict the 
organization will never be permitted to 
return to Egypt. 

In mid-December, only one clergyman 
from the United Kingdom remained— 
the Rev. Roy Stewart, for the past five 
years pastor of the St. Andrews Church 
of Scotland, Cairo. Of Mr. Stewart’s con- 
gregation, two remained, one a retired 
Scottish businessman and member of the 
Kirk Session, and the other the wife 
of an American University professor. 


RUSSIA 
in Vain‘ 

Metropolitan Anastasi, head of the 
Russian Orthodox Church Outside Rus- 
sia, has told the people of the Soviet 
Union in a radio message that the com- 
munists “rise in vain against Christ and 
his immortal gospel.” 

The Gospel, he said, has “edified and 
consoled” countless millions through the 
centuries, while Communism “has 
brought with it nothing but bitter dis- 
appointment. 

“Communism has not eliminated 
poverty and suffering from the earth, 
and it has not given people the blessings 
it has promised. Instead of bread, it 
gives them a stone. Instead of freedom, 
it gives them agonizing slavery and 
impoverishment.” 

All free peoples, the Metropolitan said 
in the message broadcast by Radio Libera- 
tion, “recoil from Communism.” 

The Russian Orthodox Church Out- 


side Russia comprises those who refused 


‘Rise 


to accept the authority of the Moscow | 


Patriarchate after the Russian Revolution. 


‘Emptiness of Heart’ 


The broadcasting of Christian teach- 
ings and principles to the Russian people 
is the free world’s greatest opportunity of 
smashing the Iron Curtain. 

This is the opinion of the Rev. Paul 
E. Freed of Greensboro, North Carolina. 
Back from a six-week visit to European 
countries, including Russia, he said there 
is “a great emptiness of heart” among 
young Russians “which I am convinced 
can be filled by true Christianity. 

“The young people of Russia have had 
atheism pounded into them since child- 
hood, but I don’t believe that deep down 
within themselves they can deny the 
existence of God.” 


Mr. Freed is president of International 
Evangelism, an independent missionary 
group which since 1954 has operated the 
“Voice of Tangier,” an international radio 
station in North Africa. The short-wave 
station currently broadcasts seven hours 
a day in 23 languages. It uses five sets 
of beamed antennas, one of which is 
directed to Russia. 





Billy Graham's NEWEST B00K 
| THE 7 DEADLY SINS 


In a series of seven dramatic 
messages, the popular evange- 
list tells how to have victory 
+ over the sins of: 
PRIDE - ANGER - ENVY - IMPURITY - 
GLUTTONY - SLOTHFULNESS - AVARICE 
clath $2.00 


AT ALL BOOKSTORES 








A LONDERVAR 
PUBLICATION 





IF YOU ARE UNDER 80 
YOU ARE NOT 100 OLD 
FOR LIFE INSURANCE 


Let us tell you how you can still 
apply for a $1,000 life insurance 
policy to help take care of final 
expenses without burdening your 
family. 


You handle the entire transaction 
by mail with OLD AMERICAN of 
KANSAS CITY. No obligation. No 
one will call on you! 


Write today for free information. 
Simply mail postcard or letter (giv- 
ing age) to Old American Ins. Co., 
1 W. 9th, Dept. L116N, Kansas City, 
Mo. 





ATTENTION! 


Have Christian Friends around the world. Enjoy 
Christian fellowship by correspondence. Join 


Christian Pen Pal Club. Details free. Write to— 


John Snyder Lemoyne, Penna. 








“SON OF MAN’’ 


16mm full-color, sound film 
Running time—29 minutes 





Available at your Film 
Library, or write Film Dept. 


NORTH PARK COLLEGE 
3225 Foster Ave., Chicago 25 
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\ J.P REDINGTON & CO. 
OPT 282, SCRANTON 2, PA, 








Please mention CHRISTIANITY TODAY 


when you write to advertisers. 





BUY YOUR GIFTS 
FROM BETHLEHEM 


f ‘Star of Bethlehem’ 
brooch 112”. 

NEW TESTAMENT: Red letter, illustrated, King 
James version, India paper, Golden edges: Bound 
in highly polished Olive Wood covers w Crusaders 
Cross hand-carved into the front cover. Size 234x4%4 
inches. Only $3.00 or two for $5.00 ppd 

MOTHER OF PEARL BROOCHES: STAR OF BETHLE- 
HEM or ROSE OF SHARON: — 112” @ $3.00 a 
brooch w silver safety clasp ppd. Earrings to match 
1” @ $3.00 a pr — clip style (A set for $5.00 ppd). 
Delicate Cross 134” L (for SS child) @ $1.50 each 
ppd or 15 for $10.00 ppd. Hand-Made. 

NO C.0.D.—Money Back Guarantee. Free one 
with orders only. Send check or Bank Draft wit 
necne and address to: 


FREIJ PEARL WORKS 
Bethlehem, Jordan The Holy Land 
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FAR EAST 


Campaign in Manila 

An evangelistic described 
as Manila’s first major Crusade for Christ, 
is now under way, with Dr. Robert Pierce 
delivering the messages in an open-air 


campaign, 


auditorium seating 5,000. 


Never before have churches in the 
city united for a campaign to continue 
(January 


National Evangelis- 


for three consecutive weeks 
13-February 3). The 
tic Strategy Committee is sponsoring the 
crusade, with 75 churches giving support 
to the effort. 

This is a large majority of Protestant 
churches in the predominantly Roman 
In December, the Philip- 
pines were officially consecrated to the 
Sacred Heart of Jesus at the Eucharistic 
Congress. ) 


Catholic city. 


Dr. Pierce, president of World Vision, 
Inc., with headquarters in Los Angeles, 
California, 
the 


is well known throughout 
East, 
supports many Christian projects. 
Meetings are held in the auditorium of 
the famous Sunken opposite 
hall in The 


platform, with its 60-foot tower and cross, 


Far where his organization 


Gardens, 
city downtown Manila. 
seats a 600-voice choir. Heading the spon- 
soring committee are Chairman Jose A. 
Yap and Ellsworth Culver, coordinator. 
Prayer support is being given by 
churches in the provincial areas. 


many 


Chaplain Honored 

The Republic of Korea Award of Mili- 
tary Merit has been given to an Amer- 
ican Protestant chaplain for his work in 
organizing a Christian chaplaincy to aid 
men of the Korean Air Force. 

Air Force Chaplain (Captain) Robert 
M. Moore (Presbyterian, U. S. A.), of 
Jersey City, N. J., received the award 
from Major General Chang Duk Chang, 
staff of the 
It was bestowed in a ceremony 
at Bergstrom Air Base, Texas, 
where Chaplain Moore is now serving. 


vice chief of Korean Air 
Force. 


Forc ec 


Different Message 


Former Captain Mitsuo Fuchida, who 
is a pilot in the Japanese Navy led the 
attack on Pearl Harbor in 1941, is on 
a tour of the United States as a Christian 
missionary. 

Fuchida was converted after the war 
through the efforts of an American mis- 
sionary Timothy Pietsch, and later joined 
the Sky Pilots of America, a group which 
aims at interesting boys in Christian 
work through their love of airplanes and 
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trains young men to become flying mis- 
sionaries. 

He is chief of the Sky Pilots in Japan 
and has launched an evangelistic cam- 
paign among his fellow countrymen. 

Before the Pearl Harbor attack, 
Fuchida trained 360 special pilots for 
a month and a half. During the attack, 
he said years later, he was filled with a 
love of his country and hatred of Amer- 
icans, but added, 
in my heart.” 

At Midway, he was in sick bay aboard 

an aircraft carrier when it was bombed 
by United States forces. Both his legs 
were broken. Later, he was sent to build 
an airheld in Iwo Jima. 
1945, Fuchida was to 
take part in a suicide mission against 
Guam, but the war ended before it could 
take place. He was tried as a war crim- 
inal and acquitted. 


“there was no real joy 


In August, 


Stemming the Flood 

“When Viet Nam joined the ranks of 
Communist-divided countries, Christian 
people the world around said, ‘My, isn’t 
that too bad.’ Why shouldn’t it 
have been so? Millions of Americans, 
and others, had done nothing to stop it 

. hadn’t even said a prayer. 
Cambodia, I found only 
one missionary printer and one antiquated 
press . . . only one! He had succeeded in 
rolling off material which was piled from 
the floor to the ceiling of his tiny back- 
alley shop in Phnom Penh. In an ad- 
joining room, a native Cambodian boy, 
a spastic child, was trying to fold and 
mble that material by hand. That 
Christian printer had been praying and 
hoping for over a quarter of a century 
for reinforcements that hadn’t come. 


“In nearby 


assem 


“Is it not inconceivable that in these 
days of technological know-how, achieve- 
ment and advance, that we should expect 
one man and one spastic boy to stem the 
Red flood in such a strategic country all 
by themselves?”—From address at “Men’s 
Council on World Objectives,” Spokane, 
by Clay Cooper, president of Vision, Inc. 


Strong Bid for Aid 


When Roman Catholic authorities in 
New Zealand made a strong bid to obtain 
state aid for their expanding network of 
church schools, the government set up a 
special commission to hear evidence. 


The Commission heard reports from 
all quarters and finally reported it had 
no recommendation to make. A Roman 
Catholic member of Parliament moved 
that the matter be referred back to the 


Commission for further investigation, but 
the motion died for want of a second. 

Roman Catholics comprise about 16 
per cent of the population of New 
Zealand. Anglicans total 37 per cent and 
Presbyterians 25 per cent. Both have a 
number of church schools and other 
educational institutions. 


Under the existing plan, time is al- 
lowed up to a half-hour a week for reli- 
gious instruction in state schools. 


Government Ally 


A leading Australian Methodist clergy- 
man has charged that the Christian 
Church in Communist China is now “so 
fully a party to the plans and politics of 
the government that it is actually an ally 
of that government.” 

“It is playing its role,” declared Dr. 
Malcolm Mackay, minister of the Scot- 
tish church in Sydney, “in subverting 
men and women from the true gospel 
of Jesus Christ. Its prophetic function 
is ended and Jesus Christ is not its King.” 

He called for an end to contacts be- 
tween Western churchmen and _ the 
State-subordinated churches of either 
Communist China or Russia, branding 
such contacts as “sentimental nonsense.” 

He added: 

“It is time we put an end to this blind 
and wilful folly which has made deep 
inroads into our churches and to have an 
end to this sentimental nonsense which 
sees all the right with the other side and 
all the wrong on our side. That is not 
Christian charity. That is high treason 
in an ideological war.” 





DEATHS 


* Richard Johnson, American Meth- 
odist missionary of Owatonna, Minne- 
sota, drowned when he was caught in 
a strong current while swimming at Kuala 
Trengganu in Malaya. 

* George T. Stephens, 72, Canadian- 
born evangelist associated with both Billy 
Sunday and Billy Graham. 

* Dr. Clarence E. Krumbholz, 69, ex- 
ecutive secretary of National Lutheran 
Council’s Division of Welfare for 15 
years. 

* Bishop Alexander Caillot, 95, of 
Grenoble, France, said to be oldest Roman 
Catholic bishop in world. 


Curistianity Topay is a subscriber to 
Religious News Service, Evangelical 
Press Service and Washington Religious 
Report Newsletter. 
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GRAHAM CRITICS ANSWERED 
but busybodies. 


not as enemies but as brothers (verse 15). 
among believers. 

The next verse is Ephesians 5:11, which says, “And have no fellowship 
with the unfruitful works of darkness, but rather reprove them.” In consider- 
ing this verse I have examined six translations and three commentaries. The 
context in which this verse occurs is a condemnation of and warning against 
fornication, all uncleanness, covetousness (which is idolatry), filthiness, foolish 
talking and jesting. Those are all sinful and immoral acts . I must say that 
[ see no resemblance between the unfruitful works of duclinans mentioned in 
the context and the present action of the New York modernists in seeking 
and supporting a true gospel ministry in that city, unless we must take the 
position that their action is a work of darkness simply and only because they 
do it. This alternative leads to the following discussion of the third verse you 
cite, 2 Cor. 6:14. 

This verse states, “Be ye not unequally yoked together with unbelievers: 
for what fellowship hath righteousness with unrighteousness? and what com- 
munion hath light with darkness?” I think that this verse is really the one 
which is relevant to the question . It seems to me that where born-again 
Bible scholars differ as to the exact meaning and application of this passage, 
the least they can do is to treat one another in love, remembering that only 
God is infallible. . . 

In trying to discover from the Bible the application of this verse to myself, 
[ reached the conclusion, first, that it does not mean total separation from 
unbelievers. This seems clear from John 17:15, 1 Cor. 5:10 and 1 Cor. 10:27. 
Christ maintained contacts with people generally; many of whom were undoubt- 
edly unbelievers (John 2 is an example). The most obvious example is the fact 
that during His earthly ministry He included Judas Iscariot with the other Disciples. 
We are also told to love and do good to our enemies, both of which involve contacts 
and action. Similarly, we are to remain in the human calling wherein we were 
called into God’s kingdom and service (1 Cor. 7:17-24). This inevitably involves 
some form of yoke or association with unbelievers and it is so indicated (Romans 
12:1-7). Therefore, the separation commanded in 2 Cor. 6:14-17 is less than total 
and must have a special character. 


Continued from page 28) Yet, even so, these are to be treated 


It is a matter of discipline in conduct 


It seems to me that the governing word is “unequally” and that its meaning must 

be understood in the light of righteousness, light, Christ, belief, the temple of 
God on the one hand as against unrighteousness, darkness, Belial, unbelief, idols, 
respectively on the other hand, as indicated in verses 14-17. We are to be separate, 
not necessarily by segregation, but by not touching that which is unclean (verse 
17). Admittedly, this separation may, and often does, require segregation in some 
matters, but not inevitably in others. That is, if we are yoked or associated with 
unbelievers in objectives, purposes, methods or actions which are contrary to God’s 
will, commands or character, in other words, which are sinful, the yoke is unequal 
and must be avoided. 

The question next arises as to how we are to determine those objectives which 
are to be so avoided. In many cases this is no problem because the Bible clearly 
states them. In others where there is no clear biblical command we are to be guided 
by the principles of love. . 

On the basis of the preceding thoughts we can consider the application of 2 
Cor. 6:14 to the recent Billy Graham dinner in New York and the revival campaign 
which it supported. 

I doubt if any unbeliever would argue that the objective or purpose is sinful, 
since the preaching of the Gospel of Christ is commanded by the Bible. The desire 
of and consequent invitation by the Protestant modernists to receive Mr. Graham’s 
ministry is certainly to be desired in the interest of saving men’s souls... The 
use of unbelievers’ money to pay the necessary expenses of the meetings which they 
themselves seek seems logical and legitimate to me. ‘That modernists may be on 
the committee or sit on the platform are not in themselves evil, as I see it. I believe 
any real believer would welcome an invitation to preach the true Gospel to the 
pastor and unsaved people in a modernist church. Why should he withhold the 
Gospel which Christ commanded His disciples to preach? Yet, if one accepts 
such an invitation, he does so from the pastor of the church, and that pastor will sit 


on the platform and probably take part 
in the service. 

There is in this no recognition of any 
yoke or Christian fellowship. . . . Now, I 
see little difference other than in magni- 
tude between the preaching of the Gospel 
in a single modernist church and in New 
York by Billy Graham. 

I think we must all recognize 
that God has saved many, many persons 
and multitudes have received the true 
witness through the ministry of Mr. 
Graham. . . . I simply cannot see how 
such a movement and salvation could be 
of Satan, which it must be if it is not 
of God. 

If it is of God, then are we, who have 
been saved through the ministry of the 
same Gospel, to refuse to cooperate? Are 
we to hinder or to help? And I ask 
myself, what kind of Christian testimony 
is it when we stand before the world in 
opposition to the preaching of the Gospel 
to unsaved people who ask for that 
preaching . . .? 


It may be true that Mr. Graham in his 
public ministry does not try to put con- 
verts into, or keep them out of, certain 
churches, leaving the decision to the in- 
dividual. I agree with him that the - 
Sovereign God is able to keep His own 
and to finish that which He has begun. 
Who knows that converts who go to a 
modernist church may not be God’s wit- 
nesses in that church until such time as 
they leave it or are expelled? 

Personally, I do not feel that I am in a 
position to judge others in this respect, 
although my personal inclination is to 
worship in the churches which are faith- 
ful to the truth as it is given in the Bible. 
I think the great objective is to try to 
lead people to salvation, in full confidence 
that God Himself is the one who saves 
them, keeps them saved and guides them 
through life in accord with His plans for 
them (Eph. 2:10). 

I personally hope that all true be- 
lievers in New York and elsewhere will 
support the Graham campaign there. . . 
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odes in Review 


INDISPENSABLE TOOL 


[he Westminster Atlas to the Bible (Re- 
vised Edition) by George E. Wright and 
Floyd V. Wilson. The Westminster 
Press, Philadelphia, 1956. $7.50. 

To say that the present atlas is an 
indispensable tool for every serious Bible 
student is to say the obvious. This re- 
vised work is a delight. As to format, 
printing, illustrations and maps it is a 
masterpiece. It contains sixteen more 
pages than the first edition (1945) and 
discusses the latest discoveries in Pal 
estine, including the Dead Sea Scrolls. 
The remarks on the excavations at Me 
giddo (p. 113) are a model of compact 
archaeological reporting. One can spend 
much profitable time in examining the 
well chosen illustrations, and will learn 
a good deal about the Holy Land from 
such examination. The picture of the 
Church of the Holy Sepulchre (p. 104), 
which in the original edition had been 
reversed, is now printed correctly. All 
in all, the book is a pleasure to behold 

We cannot but commend the authors 
for the manner in which they have 
written the material which accompanies 
the maps and illustrations. An _ intro- 
Albright 
provides an excellent introduction to the 
This is 


followed by a chronological table or out 


ductory essay by William | 
study of the ancient Near East. 


line of ancient history which will well 
serve the purposes of ready reference. 
There is an excellent restraint, also, in 
the discussion of some of the problems 
connected with the relationship of arch 
aeology and the Bible. The patriarchal 
period is dated as c.2000-1700 B.C. No 
attempt is made to force a late date upon 
the patriarchal age, and this, we believe, 
is wise. 

To be regretted is the fact that the 
authors are willing to embrace a “crit 
ical” view of the Holy Scriptures. Their 
sympathies lie with the modern school of 
biblical studies rather than with the 
historic Christian position which regards 
the Bible as infallible Scripture. For 
example, on page 26 we are told, “—we 
lack precise knowledge of the nature of 
Abraham’s religion,—”. Genesis one to 
eleven is said to contain “Hebrew tradi- 
tions about the Creation and the Flood” 
(p. 25). ‘Lhe Christian position is that 
these are not merely Hebrew traditions 


34° 


but the revelation of God about the 
origin of all things. There is much 
mention of the ministry of Jesus, but 
one looks in vain for a clear-cut statement 
as to who this Jesus is. Nor does it 
help to be told of Paul that on the way 
to Damascus “—he had the vision of the 
living Christ which transformed his life 
and affected the course of history” (p. 
95). The phrase “living Christ” is vague 
and shadowy. The Christ Whom Paul 
saw on the Damascus road was One who 
had been crucified and by a mighty 
miracle had risen from the dead. He 
was the risen Christ. 

For the most part, however, the “crit- 
ical” viewpoint of the authors is ex- 
cluded from the discussion, and for this 
we are truly grateful. The value of the 
book is thereby tremendously enhanced, 
and so, can be used with great profit. 
The scholarship which has gone into the 
book’s preparation is truly admirable and 
we congratulate the authors upon their 
production. Epwarp J. Younc 


EXEGESIS AND HOMILETICS 


[he First Epistle of John, by Robert 
S. Candlish, Zondervan, Grand Rapids. 
$5.95. 

Like a trip to the mountains that 
border the sea! 

Candlish was a leader among “the 
Wee Frees.” For many years he preached 
in Scotland’s most influential church 
and was Principal of New College, Edin- 
burgh. In this book he combined care- 
ful exegesis and true homiletics to pro- 
duce forty-six messages of insight and 
He died in 1873, but in 
this reprint his preaching lives on. 


inspiration. 


The Doctor did not pause for thorough 
investigation of the background of First 
John, but he occasionally makes clear 
the references to the incipient Gnosticism 
which John contacted (e.g., pp. 198, 
528). The analysis is of the text. The 
Epistle is “the divine fellowship of light, 
righteousness, and love, overcoming the 
world and its prince” (p. 436). There 
are four parts: in 1:5-2:28 God is light; 
in 2:29-4:6 God is righteousness; in 
4:7-5:3 God is love; and then there is 
conflict with the world, 5:2-21. Our 
author overrides human chapter divisions 
for new truth (e.g., 350) which is often 
strikingly stated. For example, the child 


of God is born of the Spirit as Jesus was: 


You who believe are born of God 
as he is. I speak of his human 
birth; in which you, in your new 
birth, are partakers with him; the 
same Spirit of God being the agent 
in both, and originating in both the 
same new life. His birth was hu- 
miliation to him, though it was of 
God: your new birth is exaltation 
to you, because it is of God. His 
being born of God by the Spirit 
made him partaker of your human 
nature;—your being born again of 
God by the Spirit makes you par- 
takers of his “divine nature” (p. 
220). 


Criticism? There is perhaps too much 
subjectivism, as in dealing with what 
John says about anti-Christs (p. 355). 
He seems to teach an impeccability real- 
ized on earth from a passage like “who- 
soever is born of God cannot sin” (3:9 
A.V.), without sufficient attention to the 
continuous action of the Greek infini- 
tive, which makes John really say, “he 
cannot go on sinning, he cannot make 
sin a habit of his life” (Cp. however, p. 
352). 

May I suggest, first, that laymen buy 
this book for their pastors; second, that 
pastors take a course in First John, under 
Candlish, by reading this large type for 
fifteen minutes a day for 46 consecutive 
days. It will deepen spirituality and 
quicken love for Christ and men. 

W. Gorvon Brown 


ECUMENICITY 


THe CHurcw For THE New Ace—A 
Dissertation on Church Unity, by Chris- 
topher Glover. Exposition Press, N. Y., 
1956. 

This is an extraordinary book. Every 
Protestant ought to read it. It sets forth 
opinions which, if believed by the 
Anglican Church generally, are eye- 
openers in the area of Ecumenicity. And 
if what the author claims is true, it is 
indeed essential for every Protestant to 
be aware of the claims and to under- 
stand and appreciate them. 

Bishop Walter Carey of the Anglican 
Church wrote the foreword. He stated 
that the author's “thesis and analysis is 
(sic) uncontrovertible.” What then is 
the viewpoint which is uncontrovertible? 

Mr. Glover claims that the Church 
(the holy catholic church) is marked 
off by four characteristics. It is divine 
in origin, visible in character, organic in 
structure and priestly in function. There 
are only three communions (possibly a 
fourth) which are true and valid parts 
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of this holy catholic church by these 
standards. One is the Roman branch 
of the holy catholic church, a second 
is the Greek Orthodox branch of the 
holy catholic church and the other is 
the Anglican branch of the holy catholic 
church. 

Only through the aforementioned 
branches of the church is it possible to 
be assured of salvation. God has worked 
through other so-called churches and has 
allowed people to be saved, but their 
salvation is “uncertain” and they can 
have no certainty or assurance save 
through the branches of the holy catholic 
church. All Protestant churches, in- 
cluding Lutheran, Presbyterian, Re- 
formed, Congregational, Baptist, etc. are 
not true churches. Their ministries are 
not valid and their sacramental systems 
are built on error and not on truth. 

Biblically, God intended that there 
should be one visible organically united 
church. This is the plan and will of 
God. Division is sin and while the divi- 
sion of the three branches of the only 
true church is sinful, the schism of 
Protestantism is more sinful. There is 
little present hope for reunion of the 
three dissenting branches of the true 
church—Roman, Greek, and Anglican. 
Error exists in the Roman and Greek 
forms and these two branches are tem- 
porarily confirmed in their obstinacy. 
The Anglican Church alone possesses 
all the truth and alone is the branch 
of the true church which is true to the 
demands of the biblically true church. 


There can never be a reunion of the 
churches as this relates to Protestantism 
because Protestant churches are not 
really churches. They must submit to 
the basic claims of the Anglican church 
and come penitently to its fold and rec- 
ognize its basic or essential claims. 
Protestantism’s ministry can become a 
valid ministry when it has been validated 
by the laying on of the Anglican hands 
and its people assured of salvation 
through Anglicanism’s sacramental sys- 
tem. 


If the author of this book is right, 
Protestantism has been wrong for more 
than four hundred years. Its views on 
the church, ministry, and sacraments 
have been wrong too. With incredible 
aplomb this writer takes himself and 
his church so seriously that he becomes 
as dogmatic as any Roman pope. Most 
ecumenical enthusiasts will be far less 
enthusiastic once they read through this 
volume. If a Fundamentalist wrote a 
book the way this book is written he 


would be pilloried and termed as an 


obscurantist. At times this reviewer 
asked himself the question, “Is the author 
teally serious?” Well, he certainly is 
serious, and his conclusions are well and 
good for those who wish to accept them. 
But for me and my house (my father 
having come up through the Anglican 
tradition) there are dissenting voices both 
from the conclusions and the evidences 
ised to support them.—Harotp LinpsELL 


CANCER ANONYMOUS 


Determined to Live, by Brian Hession, 
Peter Davies. 15s. 


No one can read this book without 
being moved with admiration for the 
courage of its author. A clergyman of 
the Church of England who has for 
many years been deeply impressed with 
the value of visual aids in the presenta- 
tion of the Gospel, Brian Hession was in 
Hollywood in 1954 acting as “spiritual 
technical adviser to a company making 
a religious film,” when he consulted a 
doctor and was informed that he had 
only three or four days to live. The 
diagnosis was—inoperable cancer in an 
advanced stage. As they faced this 
stunning blow in the presence of God, 
Mr. Hession and his wife became con- 
vinced that they must find a surgeon who 
would consent to take the risk of operat- 
ing. They found their man in Dr. John 
Howard Payne of Pasadena, California. 
The finest human skill, the best possible 
nursing and all expenses paid by gen- 
erous friends are not uncommonly found 
in the United States. In the Hessions’ 
case these were combined with a strong 
feith in God and a determination not 
only to survive, God willing, but to prove 
that it is possible after a colostomy to 
live an active life to the glory of God. 
As the story shows, Brian Hession is still 
alive and engaged in worthwhile work 
after more than two years. It is his great 
desire not only to continue in the pro- 
duction of religious films, but to sell to 
the world the idea of Cancer Anonymous 
(on the analogy of Alcoholics Anony- 
mous). The greatest need, he feels, is to 
stimulate faith and hope amongst cancer 
patients who are too ready to accept a 
fatal diagnosis as certain. The plain 
fact is that there are far more cures in 
the early stages of the disease than most 
of us imagine, and Brian Hession is 
alive to show that even in an advanced 
stage, recovery is not impossible. 

This is not a treatise on faith healing, 
for under God it was the surgeon’s skill 
which brought about the miracle. But 
miracle is not an inapt word, for thou- 
sands were praying, and it was surely 
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God who blessed the means used and 
inspired His servant to remain alive, for 
the sake of his wife and children and his 
work, when the medical verdict left no 
loophole for recovery. 

Cancer Anonymous is surely a project 
which ought to command universal sym- 
If the 


main subject of the book were a plea 


pathy and widespread support. 


for the production of religious films, your 
reviewer would feel obliged to enter one 
or two strong caveats, particularly con- 
cerning the propriety of any actor im- 
personating our blessed Lord. Nor must 
affectionate admiration for the author be 
misconstrued as an endorsement of some 
decidedly loose phraseology from a bibli- 
cal and theological standpoint. 

Frank HouGHTon 


TOO BRIEF 


A Scholastic Miscellany; Anselm to 
Ockham, edited by Eugene R. Fair- 
weather. Westminster, Philadelphia, 
1956. $5.00 

This book is volume 10 in The Li- 
brary of Christian Classics. Other vol- 
umes are: 1. Early Christian Fathers; 
4. Cyril of Jerusalem and Nemesius of 
Emesa; 15. Luther: Lectures on Romans; 
24. English Reformers. 

The present volume covers Anselm 
to Ockham. Aquinas is naturally given a 
separate volume, but the verb covers is 
still too inclusive. The material on 
Anselm is perhaps sufficient, but this can 
hardly be said of Abelard, Bonaventura, 
Duns Scotus and Ockham. Duns, for ex- 
ample, is allowed nine pages of fairly im- 
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portant material, and Ockham is given six 
pages of fairly unimportant material. 
The editor's Introductions to the sey 
eral sections are well written and _ re- 
flect great learning; but they are so 
general and summary that I fear 4 
scholar would find them too brief and 
a general reader too unintelligible. 
Gorpon H. Crarx 


MISSIONARY LITERATURE 


Jungle Doctor Hunts Big Game, by Paul 
White. Paternoster Press. 4s.6d. 


Here we have the. fourteenth volume 
in the now famous Jungle Doctor series, 
but, lest there should be any misgiving, 
prospective readers may be assured that 
there is absolutely no sign of any dim 
inution in Dr. White’s unrivalled pow- 
ers as a narrator of his missionary ex- 
periences and adventures in Central 
Tanganyika. From beginning to end 
the book is completely absorbing, and 
in places most moving. Like its prede- 
cessors, its pages effectively and un- 
selfconsciously display the Gospel as the 
power of God unto salvation to every 
one that believeth, and as missionary 
literature, entirely suitable for both 
young and old and challenging to both 
believer and unbeliever, we know of 
nothing better. The book is attractively 
illustrated by Graham Wade. 


Puitre E. Hucues 


BIOGRAPHY 
The Protestant Bishop, by 
Carpenter. Longmans. 35s. 


Edward 


This is the biography of a Bishop 
of London who, though little known, 
exercised a powerful influence upon 
the destinies of the English Church 
and people. Henry Compton came of a 
noble family which had rendered great 
service to the Royalist cause. Henry 
Compton exiled himself to the continent 
during the commonwealth and only re- 
turned to England with the restoration 
of the monarchy. 

His early promotion is sensational by 
our standards and stemmed, no doubt, 
from his noble birth, but was later jus- 
tified by his outstanding ability. He 
was ordained deacon and priest in 1666; 
three years later he became a Canon of 
Christ Church, Oxford. Within a month 
he proceeded to the degrees of B.D. and 
D.D. In 1674 he was made Bishop of 
Oxford and a year later, of London. 

Compton was a man of very simple 
faith. His biographer says, “he may 
perhaps be numbered among the twice 
born.” He scorned the proud conceit of 
those who exalted their own intellect 
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above spiritual understanding. “We 
are absolutely dependent,” he writes, 
“upon the righteousness of Christ for 
our justification: and for getting out of 
our state of corruption into the glorious 
liberty of the children of God.” 

He was devoted to the monarchy be- 
cause he was even more passionately 
devoted to the English way of life, and 
he believed each to be dependent upon 
the other. But he was a typical Eng- 
lishman in his rooted antipathy to the 
Church of Rome which he considered 
to be alien to the freedom-loving Eng- 
lishman, the inevitable cause of despotism 
and tyranny and the source of un- 
scriptural doctrine and worship. Thus 
his career as a Bishop was dominated 
by a determination to keep England 
Protestant, and this determination ulti- 
mately overrode even his loyalty to his 
sovereign. It was impossible to avoid a 
clash between Bishop and King. What- 
ever religious sympathies Charles had 
were with Rome, and his successor, 
James, was a Roman Catholic determined 
to force his religion upon the Country. 
Compton drafted a loyal address on be- 
half of the clergy in which he assured 
the King that “our religion established 
by law is dearer to us than our lives.” 
Compton was soon suspended from of- 
fice but he did not cease to use his in- 
fluence to oppose the policy of the King. 
The danger to Parliamentary Govern- 
ment from the King’s arbitrary con- 
duct and the threat to the Church from 
his Roman Catholic influence, drove 
Compton to be one of the signatories 
to the invitation to William of Orange 
to come to England. Canon Carpen- 
ter’s book has much that is relevant to 
our contemporary situation. Compton 
taught his clergy by an ingenious sys- 
tem of conferences the dangers of Ro- 
man Catholicism and the errors of that 
church, and he saw that this teaching 
was passed on to the people. Such 
teaching would be most valuble in this 
age of what Bishop Hensley Henson 
called “comfortable anarchy.” 

When the bloodless revolution was 
achieved many of Compton’s Episcopal 
friends deserted him and the Archbishop 
shut himself up at Lambeth and took 
no part in the Coronation. (Inciden- 
tally it was left to Compton to draft a 
Coronation service which is substantially 
what we use today and it was his gen- 
ius which introduced the presentation 
of the Bible to the sovereign). Episco- 
pal leadership is frequently timid and 
hesitating in matters of deep theological 
moment but in things of social or po- 
litical sentimentality they are bravely, 


but not always wisely, vocal. 

Compton’s boldness and faithfulness 
was not rewarded by William or Anne, 
both of whom passed him over when 
the Archbishopric was vacant. This 
soured him so that in his later years he 
encouraged “just those elements in the 
nation which would have bypassed the 
Act of Succession in the interests of the 
Pretender.” It is refreshing to read of 
an ecclesiastic in high office so fearless 
and forthright in his determination to 
preserve the church and nation from 
spiritual tyranny, but it is rather sad- 
dening to discover that human nature 
in every age bears some of the less at- 
tractive characteristics. 

Parts II and III of this book tell the 
story of Compton’s work as a Diocesan 
Bishop and his responsibility as such 
for chaplains in “the Plantations of 
America.” His wide sympathies included 
the French Refugees and the Greek 
Orthodox Community in London. It is 
interesting to note that his conditions 
for approving of a Greek Orthodox 
Church in London were that there 
should be no pictures or ikons, they 
must repudiate the doctrine of tran- 
substantiation, and there must be no 
prayers to the Saints. T. G. Monan 


CULTIC DICTATORSHIP 


Thirty Years A Watch Tower Slave— 
The Confessions of a Converted Jeho- 
vah’s Witness, by W. J. Schnell. Baker 
Book House, Grand Rapids, $2.95. 

This volume was writen by a man 
who was entangled in the cult of Je- 
hovah’s Witnesses for three decades. 
He writes his personal life testimony 
of his relationship to this movement. 
The story is in the form of an expose of 
the cult and its machinations. 

Briefly the author contends that the 
cult is dangerous, having its origins in 
the personalities of Charles Taze Rus- 
sell and Judge Rutherford. Both of 
these men, he claims, were deceivers who 
deliberately and for evil gain created 
this cult and its crude theology. Based 
upon distortions and falsehoods the cult 
moved forward in a totalitarian frame- 
work in which innocent men and women 
were led astray. The victims lost their 
freedom, their right to think and their 
souls too in the maze of this deception. 
Once under the iron rule and reign of 
the cultic dictatorship the victims were 
used to promote the sale of literature 
and to fill the coffers of the cult with 
the financial gains. 


When an individual tried to free him- 


self from the meshes of the dictatorship 
he would be persecuted and hounded in 
a fearful fashion. Mr. Schnell him- 
self experienced the tortures perpetrated 
on those who would be free—not in the 
sense of physical imprisonment but from 
the pressures used by the organization 
to keep the victims in line. 

One cannot doubt the genuineness of 
the author’s insights nor the obvious 
lessons which should be learned from 
his experiences. At the same time one 
cannot but be amazed at the organiza- 
tional zeal of the and its 
remarkable success in winning converts. 
Quite obviously the cult is not even 
sub-Christian—just anti-Christian 
thoroughly dangerous. 


movement 


and 


The volume lacks some of the artistic 
graces of good writing, but it has the 
touch of the sincere about it. 

Harotp LinpsELL 








STOP SAYING 
THAT TRAVEL IS 
TOO EXPENSIVE 


Passenger-carrying 
freighters are the secret 
of low cost travel 


Yes, for no more than you'd spend at a resort, you 
can take a never-to-be-forgotten cruise to Rio and 
Buenos Aires. Or through the Canal to New York. Or to 
the West Indies or up and down the Pacific Coast. In 
fact, trips to almost everywhere are within your means. 


And what accommodations you get: large rooms 
with beds (not bunks), probably a private bath, lots 
of good food and plenty of relaxation as you 
speed from port to port. 


Depending upon how fast you want to go, a round the 
world cruise can be yours for as little as $250-$300 a 
month. And there are shorter trips. Fast, uncrowded 
voyages to England, France, the Mediterranean; two or 
three week vacations or longer ones. Trips to Panama, 
South America, the South Seas, Japan, etc. Name the 
port and the chances are you can find it listed in 
“Travel Routes Around the World.”’ 


This is the book that names the lines, tells where they 
go, how much they charge, briefly describes accommo- 
dations. Hundreds of thousands of travelers all over the 
world swear by it. Travel editors and travel writers say 
“To learn how to travel for as little as you'd spend at 
a resort get “Travel Routes Around the World.’ ” 


The big 131-page 1957 edition is yours for $1, and your 
dollar also brings you this priceless report free IF YOU 
ORDER BEFORE APRIL 30, 1957: 


LANDS IN THE SUN. Where to stay a while—even 
retire—in the West Indies, Mexico and other lands 
to the south where the dollar buys so much more. 


The big $1 worth. Send for your copies of both guides 
now. Simply tear out ad, print name & address, and 
mail with $1 bill to HARIAN PUBLICATIONS, 156 
PARKWAY, GREENLAWN (LONG ISLAND), NEW 
YORK. 





ROBES 


Catalog and fine selection 
of sample materials on re- 
quest. Fair Prices. Mention 
whether for Pulpit or Choir. 

De Moulin Bros. & Co. 
1166 South 4th St., Greenville, Ill. 
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REVIEW OF 


lcainiiouts Religious Thought 


WE SHALL COMMENT on Roman Catho- 
lic matters currently discussed in Roman 
periodicals. 

€ The Jesuit weekly, America (Dec. 22, 
1956), with that 
California is the 48th state to permit 
tax exemption for private schools. The 
magazine rejoices in this triumph for 


reports satisfaction 


religion in general. The concluding 
words are: “The will of the people, con- 
firmed by the courts, now prevails. A 
dubious legal quibble has been destroyed 
—and with it, is to be hoped, the spectre 
of an injustice in education alien to 
every Christian nation.” 

This is a characteristic attitude of the 
Roman church in this country. Every act 
that tends to favor her and other religious 
groups’ interests she approves as triumphs 
for religion in general. This gives the 
impression that Rome is concerned with 
liberty and benefits for all religious 


But 


with an evangelical minister. 


visited 
A little 
second-story room was all he was allowed 
to use for a church. Even then he had 
no sign to indicate the nature of the 
building. This was against the law in 
officially Roman Catholic Spain. This 
evangelical pastor was not supposed to 
speak to Roman Catholics about his 
religion. And he had much more time 
to do so because Franco’s Roman Cath- 
olic state closed all non-Roman schools. 


groups. in Barcelona we 


So it goes in Peru and other Roman 
nations. 
The Roman Catholic refutes the 


charge of inconsistency, thus: We claim 
religious liberty for ourselves on your 
principles and deny them to you on our 
principles. Bu: why does Rome not say 
this openly and plainly? Why is this 
textbooks for 
scholars only? And why, in 99 cases out 
of 100, is the opposing idea implied, as 
in the article above cited? 

€ How the Roman scholar looks on 
Protestantism is revealed in the current 
Ecclesiastical Review. “An English the- 
ologian recently visiting America asked 
to speak to an expert on Protestant the- 
ologies at a Catholic seminary. He was 
promptly informed that no such expert 
existed precisely because Protestantism 
is not theological. If the Englishman 
had put the question differently by ask- 
ing for the expert on Protestantism, he 
would probably have been introduced to 
the professor of Church History. Prot- 
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information hidden in 


too often treated in our 
seminaries as a sixteenth-century phenom- 
enon which has somehow perpetuated 
itself for the past 400 years.” The ar- 
ticle develops the idea that Protestantism 
is theologically amorphous varying with 
the denomination and the century. 
“Which Protestantism?” is the question. 
There is undeniable truth in this pet 
Roman polemic. Variations in Protes- 
tantism are many and confusing, we 
must penitently acknowledge. But, 
Roman Catholics almost never mention 
relevant further considerations. Vast 
variations exist also within the unity of 
Rome, and a core of unity exists within 
the diversities of Protestantism. One 
variation within Romanism was alluded* 
to in the preceding paragraph. The 
Roman Catholic teaching concerning re- 
ligious liberty varies between the U.S. 
and Spain, for example. It has broken 
out at times in controversy between 
American and Cardinal 
Segura. In the practical realm one Ro- 
manist promotes bingo and another +- 
tacks it. In the theological arena opposi- 
tion is most apparent. Almost every 
variety of doctrinal opinion in the de- 
nominations of Protestantism is found 
in the orders of the Roman church. 
€ Rome does not deny these things, but 
rather points out that, despite them, all 
her different schools acknowledge the 
authority of the pope. But Protestants 
may reply: We all recognize the au- 
thority of Christ and the Bible. The 
Roman Catholic counters: Yes, but you 
have different opinions about Christ and 
the Bible. We can then observe: Your 
theologians differ in the definition of an 
ex cathedra statement. It would be good 
if both sides would let this point rest 
about here: the Roman Catholic, ad- 
mittedly, has more external, visible, 
constrained and conspicious unity; the 
Protestant has more internal, invisible, 
unconstrained and inconspicuous unity. 
©The Marian Year is now past, but 
deification of the Virgin continues apace 
(Ecclesiastical Review, Nov., 1956). In 
a remote way, Mary became our Co- 
redemptrix already in the Incarnation, 
for Christ took on himself a human 
body with all its sufferings in order to 
redeem us and atone for our sins. Mary 
agreed wholeheartedly to be mother of 
just such a suffering Redeemer, hence 
already in the Incarnation Mary cooper- 


estantism is 


ecclesiastics 






ated in our redemption. At the cross 
the Saviour consummated his work of 
redemption amid great sufferings. He 
gave himself up entirely as our Sacri 
fice to the Father. But Mary is there too: 
‘with her suffering and dying Son, Mary 
endured suffering and almost death. She 
gave up her mother’s right over her Son 
to procure the salvation of mankind; 
and to appease the divine justice, she, 
as much as she could, immolated her 
Son so that one can truly affirm that 
together with Christ she has redeemed 
the human race.’ (Benedict XV). Hence 
not only remotely in the Incarnation, 
but also proximately and immediately in 
the very act of the Redeemer on Gol- 
gotha, Mary is our Co-redemptrix. Not 
that the price paid by Christ was not 
sufficient. It was all-sufficient. But God 
willed to accept Mary’s offering as part 
of the price, even though that of the 
Son was all-sufficient.” 

The entire article is in the same vein. 
But we confine ourselves to but one 
other phase of mariolatry—Mary’s Queen- 
ship. The present Pope Pius XII had 
said in 1946: “Jesus, the Son of God, 
reflects in His heavenly mother the glory, 
the majesty, and the dominion of His 
Kingship, for, having been associated 
to the King of Martyrs in the ineffable 
work of human redemption as mother 
and Co-operatrix, she remains forever 
associated to Him, within an almost 
unlimited power, in the distribution of 
grace which flows from the Redeemer. 
Jesus is King throughout all eternity by 
nature and by right of conquest; Mary, 
through Him, with and subordinate to 
Him, is Queen of grace, by divine re- 
lationship, by right of conquest, and by 
singular election. And her kingdom is 
as vast as that of her Son and God, since 
nothing is excluded from her dominion.” 
“Mary is also Queen by conquest, for she 
cooperated with the Saviour in redeem- 
ing us from Satan. . . .” 

Since the statements are made, criti- 
cism is necessary. If Mary is thought of 
as Co-redemptrix, this implies her di- 
vinity. Redemption is, as the Roman 
Catholic church teaches, a work of in- 
finite grace: an infinite sacrifice to an 
infinite God to remove an infinite guilt. 
If Mary could cooperate in that—if she 
could be a co-effector of an eternal and 
infinite redemption—she must need be 
infinite and eternal. The Roman church 
is nothing if not logical—so it should 
not take long for her to say this in so 
many words, rather than leaving the 
inferences to Protestant polemicists. 

Joun H. GersTNER 
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